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Predigtitudie über Yoh. 5, 19—29. 


(Vierter Sonntag nad Oftern, Cantate. Neue Perifopenreihe.) 


Diefer Whfchnitt eignet fich gang vorzüglich für die Zeit des Rirdhenz 
jahres, für die er bejtimmt ijt. Geit den friiheften Zeiten der Hriftlichen 
Kirche nämlich befaßt fich jo ziemlich jeder Comes an den Sonntagen, die 
dem Diterfeite folgen, mit folchen Abjchnitten, die jonderlich die Herrlich- 
feit des auferitandenen Heilande3 betonen, befonders auf Grund feiner 
eigenen Wusfagen im Sohannesevangelium. So hat das griechifde 
Kirhenjahr während diejer Periode die Lektionen Yoh. 5, 1—15; 
4,5—42; 9,1—38; das armenifde Rirchenjahr hat den Abfchnitt, der 
bier behandelt werden foll; das fatholifhe Kirchenjahr hat das Cvanz 
gelium, da3 auch bon Luther und feinen Mitarbeitern beibehalten wurde, 
namlich Soh. 6, 5—15. Das namlich ijt der Grundgedanfe diefe3 Zeitz 
abjcegnitt im Kirchenjahr, uns BEfum von Nazareth vorzuführen als 
den efvigen und allmachtigen Gottesfohn, der auch mitten in feiner tief- 
ften Erniedrigung im vollen Bejiß der feiner menfchlicfen Natur mit- 
geteilten Gottheit war, wenn er fich auch des vollen und fortwährenden 
Gebrauchs diefer göttlichen Herrlichkeit enthielt. 

Die Worte des vorliegenden Abfchnitt3 find Teil einer längeren 
Ausführung, in der SEfus bon jich felbjt geugnis ablegt. Der fachliche 
Bufammenhang ift der folgende. Der Heiland hatte an „einem“ Zeit 
der Suden (Luthers irberjebung), das man mit dem Purimfejte identt- 
figtert hat, oder an „dem“ Zejte der Yuden (tie viele der beiten 
Handfehriften lefen), das wir dann mit dem Baflahfeit identifizieren 
fönnten, eins feiner großen Wunder getan. &3 mar dies die Heilung 
de3 Kranken am Teiche Bethesda. ALS der Geheilte auf Grund des 
dringenden Gefuches der Juden hin die Ydentitat feines Wohltäters er= 
mittelt hatte und dies den Yuden mitteilte, warfen diefe jofort den 
ganzen Grimm ihres Hafjes auf den verhaßten Nagarener, jo daß fie 
fogar juchten ihn zu töten. Als dann SEjus fich mit den Worten ver- 
antivortete: „Mein Vater wirfet bisher und ich wirfe auch”, flammte ihr 
Haß auf in heller Wut, jo daß fie in ihrer mörderifchen Abficht nur be- 
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ftarft wurden, weil er nach ihrer Meinung nicht nur den Sabbat brad, 
fondern auch erflärt hatte, Gott jet fein Vater, wodurch er fich felbjt 
Gott gleich machte. Diefe Behauptung lag nun allerdings in den Wor- 
ten des Hören, und die Juden zur Beit JEfu fonnten entfchieden Harer 
und forrefter denfen und fchliegen als viele moderne Kritiker, die einfach 
leugnen, daß SEfus jemals mefentlicde Gottheit für fic) beanjprudt 
Habe. „Was bei den Propheten vorübergehende Einwirkungen und Erz 
regungen waren, das ijt Hier ein bleibendes, mwejentliches Verhältnis, 
und gwar der Gemeinfdaft.” (Luthardt.) Diefer Gedanfe führt nun 
direft ein in den ung vorliegenden Abjchnitt. 

SEfus zeugt jebt weiter von fich und bon feinem Verhältnis zum 
Vater, und e3 ift ein getwaltiges Zeugnis, das er den Juden borhält. 
„&3 antwortete nun SEfus und fprach zu ihnen: Wabhrlich, wahrlich, ich 
fage euch: Nicht fann der Sohn tun von fich jelbit irgend etwas, außer 
twas er fieht den Vater tuend; was nämlich jener tut, das in gleicher 
Weife tut aud) der Sohn“, 8.19. JEju Rede war eine Antiwort auf 
die Abjicht der Yuden, die ihn töten wollten, weil fie fein Selbitzeugnis 
für Gottesläfterung hielten. Cr erflärt, daß er nichts von fich felbjt 
tun fönne. Die Rede ijt natürlich nicht von einer phyfifchen Unmoglich- 
feit, jondern bon einer moralifden Enthaltung auf Grund feines eigenen 
Willens. Dak er nicht fann, fließt aus feinem Verhaltnis zum Vater. 
Der Sohn hat vom Vater Wejen und Leben, jo ijt er auch mit jeinem 
Tun und Wirfen an den Vater gebunden. Er ijt von Ciwigfeit bom 
Vater gezeugt, Bj. 2,7, und darum ftimmt fein Wille voll und ganz mit 
dem de3 Vaters überein. Cr fann feiner Natur nad) nur tun, was er 
den Vater tun fieht; das fordert die innerliche twefentlide LebenSgemein- 
ichaft. Der Sohn tut das, wa3 der Vater tut, in gleicher Weife, suolwe. 
Einerjeit3 nimmt der Sohn alles bom Vater, auch feine Werke; anderer 
feit3 wirft er gang fo wie der Vater, das heißt, aus eigener Machtvoll- 
fommenbeit. Cr ijt gleich felbftanbdig wie der Vater. Yn der Ausübung 
der gottliden Machtvollfommenheit, in den Werfen der Erhaltung und 
Regierung der Welt, Handelt der Sohn in wefentficher Ginigfeit mit dem 
Vater. Da dies auch bon dem Stande der Erniedrigung gilt, wird im 
folgenden gezeigt. 

Das mefentlihe Verhältnis hat nicht nur von Cwigfeit zmwifchen 
dem Vater und dem Sohn beftanden, fondern e3 hat fi} eben auch gerade 
in der Zeit und mit Abficht auf die Menfchheit gezeigt. „Denn der 
Vater liebt den Sohn, und alles zeigt er ihm, was er felber tut; und 
größere Werke denn diefe wird er ihm zeigen, fo dak ihr euch wundern 
werdet“, 8.20. Der Vater verhält fic) demnach in diefem Verhältnis 
nicht mere passive; auch läßt er fich die Mitteilung der hier in Frage 
fommenden Machtvollfommenheit bon dem Sohne nicht abnötigen. Nein; 
eS ijt Das Verhältnis inniger Liebe, das ihn antreibt, bem Sohn in abfo- 
Tutem Gemeinfchaftsverfehr alle diefe großen Dinge zu offenbaren. 
Dazu gehören eben auch die Wunder der Erhaltung und Regierung der 
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Welt fowie die Wunder im engeren Sinne des Wortes einjchlieglich des 
Wunders, um das e3 fich in diefem Falle handelte. Auch das hatte der 
Vater dem Sohne gezeigt. Alle diefe Wunder aber halten den Vergleich 
nicht aus mit weiteren, größeren Wundern, die der Vater dem Sohne 
zeigen wird. Das Korrelat der unmittelbaren Selbftoffenbarung Gottes 
ijt in dem ganzen Vorgang die Annahme von feiten des Sohnes, nicht 
auf mechanische Weife der Unterordnung, fondern infolge einer wefent- 
lien Bertrautheit des Sohnes mit dem Vater. Und bei dem ganzen 
Vorgang ift e3 mit abgefehen auf das Willen und Erfahren diefer 
Wunder von feiten der Menfchen, auch gerade der ungläubigen Juden 
(Öusis); Denn e3 ijt Gottes Abficht, daw diefe Menfchen duch die Offen- 
barung der vorgejehenen Wunder menigiten3 zum Staunen der Bez 
fdhamung gebracht werden follen. Das ift der erfte Bunft, den der HErr 
den Suden zu bedenfen gibt, namlid dak Grund und Urfache der Tätig 
feit des Sohnes in des Vater Tätigkeit und in feiner Liebe zum Sohn 
gu Juden find. 

Die lebte Ausfage wird nun meiter begründet. CES werden zei 
Werfe genannt, die noch größer find als die Werke, die der Sohn bisher 
getan hat, über die Die Juden in jolche Aufregung geraten find. ,,Gleich- 
wie namlich der Vater erivecdt die Toten und macht fie lebendig, fo auch 
der Sohn macht lebendig, welche er will”, 8.21. Diefe Ausfage gibt 
zunäcdhit die Generalregel, das Prinzip. E3 mar den Yuden befannt, 
daß Gott, ganz allgemein betrachtet, der HErr de3 Lebens ijt. Val. Deut. 
32,39; 1Gam. 2,6; Se]. 26,19. Er ruft ins Leben, er gibt Leben, 
toann er fill, Darum hat er auch ganz abjolut die Macht, Tote zu 
eriveden, einfach nachdem er will. Cbenfo fteht es aber auch mit dem 
Sohne; denn auch er ruft ins Leben, welche er will. Cr it auch hierin 
dem Vater völlig gleich an Macht und Herrlichkeit. Cr ijt gleich felb- 
ftanbdig mie der Vater; er tut alles nach feinem eigenen Willen, aus 
feiner eigenen Kraft. Mio auch in bezug auf die Lebendigmacdhung, auf 
das Schenfen irgendwelchen Lebens, befteht zwijchen Vater und Sohn 
völlige Wefensgleichheit. Dieje Wusfage wird zunächit gemacht gang ab- 
gefehen bon irgendeiner Anwendung auf einen fpegififden Vorgang, auf 
irgendein bejtimmtes Greignis. Der HErr wendet feine Worte gunachit 
iveder auf das leibliche noch auf das geiftliche Gebiet an; er erwähnt 
direft weder die Befehrung, die Erwedung bom geijtlicden Tode, noch die 
Wuferwedung des Fleifches oder Xeibes. Dieje Ausführung fommt 
einige Gabe jpater. 

Sn unmittelbarem Zufammenhang aber mit der Beteurung jeiner 
Iebenfpendenden Macht redet der Heiland bon einem zweiten Wunder, 
das gleichfalls feine Wirfung auf alle haben foll, die damit in Bez 
rührung fommen: „Noch auch nämlich“ (oder: „denn nicht einmal“) 
„richtet der Vater irgendeinen, jondern alles Gericht hat er gegeben dem 
Sohne, damit alle den Sohn ehren, gleichtvie fie den Vater ehren. Wer 
nicht ehrend ift den Sohn, nicht ehrt er den Vater, der ihn gejandt hat“, 
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8.22.23. Das ziveite Wunder alfo ift das Gericht, das feiner Natur 
nad) ebenfo vie die Lotenerwedung, e3 fei die geiftliche oder die leibliche, 
göttliche Eigenschaften und göttliche Macht vorausfebt. Dies Gericht ift 
hier nicht, wie auch nicht Kap. 3,17, der nächite Bwed der Sendung 
Chrifti, jondern ijt als Äußerung feiner wejentliden Macht bezeichnet, 
die ihn iviederum auf die wefentlich gleiche Stufe mit dem Vater jtellt. 
Kraft diefer Macht fann der Sohn das Gericht zum Wustrag bringen, es 
an den einzelnen vollziehen Yafjen, fet e3, daß es fic) um das innere 
geiftige oder um das allgemeine Weltgericht Handelt. Diefe Macht ijt 
dem Sohn gegeben; fie ijt ihm mitgeteilt, felbjtberjtandlid) nicht nach 
feiner göttlichen Natur — denn nach diefer ijt er in feiner Hinficht dem 
Vater fubordiniert —, fondern nach feiner menjdhliden Natur. Der 
Gottmenfd Chrijtus SEfus hat in feiner Hand die Geivalt des Gerichts, 
vie er die Macht über Leben und Tod befikt und abfolut ausüben fann. 
Und damit ijt die Whficht verbunden, daß nun alle den Sohn ehren, 
ihm ganz und gar die gleiche Ehre erweifen ivie Dem Vater, daß fie feine 
völlige Gleichberechtigung mit dem Vater durch ihre Ehrenbezeigung zum 
Ausdruck bringen. Da der Sohn gleichen Wefens und gleiher Macht ijt 
mit dem Vater, ijt er auch gleicher Ehre würdig. Derfelbe Gedanfe wird 
dann in negativer Fajjung wiederholt, um den Cindrucf zu vertiefen und 
zu beriehärfen. Wer den Sohn, der doch de3 Vaters Gefandter und 
Stellvertreter, der ihm völlig mefensgleich ijt, nicht ehrt, der verachtet 
damit eben auch den Vater. — Somit hat der Heiland ausgeführt, daß 
Die Werfe des Vaters in dem Gottmenjden SCjus Chrijtus, die als 
größere Wunder bezeichnet werden müllen, wodurch wiederum feine 
Wejensgleichheit bezeugt wird, hauptiacdhlid) find die Mitteilung des 
Lebens und das Halten de3 Gerichts. 

Diefe beiden Stitcke werden nun meiter befdrieben, zunäcdhit in 
Anwendung auf die geiftlihe Sphäre. „Wahrlicd, wahrlich, ich fage 
euch: Wer mein Wort höret und glaubet dem, der mich gejandt hat, hat 
eiviges Leben; und ins Gericht fommt er nicht, fondern er ijt hindurdz 
gejchritten aus dem Tode in das Leben. Wahrlih, wahrlich, ich fage 
euch, day die Stunde fommt und jebt ijt, da die Toten aufmerfen auf die 
Stimme de3 Sohnes Gottes; und die fie hören, werden leben. Denn 
gleichivie der Vater hat Leben in fich felber, fo hat er gegeben auch dem 
Sohne Leben zu haben in fich felber; und Macht hat er ihm gegeben, 
auch Gericht zu Halten, weil er der Menfdenfohn ijt”, V.24—27. Mit 
fcharfer, folenner Betonung führt der HErr Hier zunächft den Gedanken 
der Mitteilung des Lebens und der Votenerivedung aus, und dabei ijt 
Die zunehmende Feierlichfeit ber Rede nicht zu verfennen. Er redet hier 
offenbar bon der Mitteilung des geiftlichen Lebens, von der Bekehrung, 
und feine Darlegung jtimmt ganz genau mit dem, was die Schrift allent- 
halben über dies Wunder der Erivecung zum geiftlichen Leben ausjagt. 
Nötig ijt da ganz unbedingt das Hören de3 Wortes ICju, des Evanz 
geliums. Durch die Annahme diefes Wortes, das zugleich die Kraft des 
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geiftlichen Lebens in fich enthält, mit andern Worten, durch den Glauz 
ben, der durch dies Wort getvirkt wird, empfängt der Gläubige das ewige 
Leben. Vgl. Rom. 10, 14—16. Das Hüren des Wortes im eigentlichen 
Sinne, das Annehmen des Gpangeliums von der Gnade Gottes in 
Chrijto, ift zugleich Glaube an den, der Chriftum gefandt hat. Und 
diefes doppelte Objeft des Glaubens bringt den Zuftand des Gerecht- 
fertigtfeins gujtande. Das Lwonousiv ift dadurch an dem Menfchen voll- 
zogen, er Hat das eiwige Leben, er ift im Befiß, wenn auch noch nicht 
im vollen Genuß, des Lebens in und mit Gott, das fich in der Gmwigfeit 
vollendet. nfolgedeffen fommt der Gläubige nicht in das Gericht; er 
Hat weder jebt noch in der Zufunft das Verdammungsurteil zu fürchten. 
Der lebte große Feind der Menfchheit, der Tod, hat an ihm feine Macht. 
E3 ijt ein bleibendes Gut, defjen fich der Menfch im Glauben freuen 
darf und foll, denn er ijt fon aus dem Tode in das Leben hindurd- 
gefchritten CBerf.). Der geiftliche, der zeitliche und der etvige Tod bez 
zeichnen allerdings den natürlichen Ausgang für den natürlichen 
Menihen. Aber diefen Feind hat der Gläubige Hinter fich, weil er durch 
den Glauben de3 Sieges über diefen Feind teilhaftig geworden ijt. Wer 
an Ehriftum glaubt, jteht Schon in einem neuen geijtliden Leben, in der 
feligen Gemeinfchaft mit Gott, die ewig währt. 

Diefes große Werf, diejes einzigartige Wunder, befchreibt der Hei- 
land nun weiter, und givar mit erneuter, doppelter Beteurung. &3 lat 
fi an, alS wollte er dem Unglauben, dem Widerfpruch, der Juden ent= 
gegentreten. Gr hebt die Einzelheiten des Wunder3 mit befonderer Vez 
tonung hervor. Nicht nur fommt die wunderbare Zeit und Stunde 
der eigentümlicgen Totenertvecung, bon der er hier zunäcdhit redet, jon= 
dern fie ijt {chon jebt da, fie fängt fchon an, fie ijt bereits ins Werk 
gefebt. Die Gläubigen find jchon in diefelbe eingetreten. Bei und in 
diefer Criweckung hören die Toten, die geijtlic) Toten, die Stimme des 
Sohnes Gottes. Und es ijt dies Hören ein Aufmerfen, ein Gehorden, 
das identisch ift mit dem nosse cum affectu et effectu. Diejer Vor- 
gang beivirft und erreicht, daß diejenigen, die auf dieje Weife hören, 
eben durch dag gehörte Wort, als ein wirkliches Gnadenmittel, geijtliches 
Leben haben. Bur Beftätigung diefer Ausfage wiederholt der HErr den 
Gedanken, den er fhon BV. 21 ausgeführt hat. Der Vater hat das 
twefentlicde Leben in fich jelber; aber dasjelbe mwefentliche Leben hat er 
dem Sohne übermittelt, jo daß diefer auch nach feiner menfdliden Natur 
den vollen Befit des göttlichen, wejentlichen Leben hat und daher gleich 
dem Bater die Quelle alles wahren Lebens ift. Der Sohn ijt aörolwn, 
adroodoos. Er hat fein Dafein, feine Eriftenz, aus fich jelber mie der 
Vater; ex ijt nicht vom Vater abhängig. Und doch empfängt und erhält 
er zugleich als Menfchenfohn die odola, das Leben aus fich jelber zu 
haben. Das ift ein Teil des Geheimnifjes der Trinität. Mit diefer 
Tatfache hängt aber fofort auch die andere Wahrheit zufammen, nämlich 
daß der Vater dem Sohne Macht gegeben hat, auch das Gericht zu halten, 


118 Predigtftudie über Yoh. 5, 19—29. 


die Gewalt, Menfden zu richten und aud zu verdammen. Das Wort 
„Wer aber nicht glaubt, der wird verdammt“ ijt ein richterlicher Aus- 
fpruch des Sohnes Gottes. Diefe Gewalt, Ricäteriprüche zu fällen und 
aud) Hinauszuführen, hat der Vater ihm gegeben, weil er der Menjchen- 
fohn ift. Diefer Terminus bezeichnet und befdreibt den OHErrn in 
feinem vollen meffianifchen Charakter, als den verheifenen Werbesjamen 
aus dem Gefchlechte Davids, der als folder der Erlöfer der Menfchheit 
getvorden ijt. G8 tritt Hier die Weisheit Gottes fo recht in den Vorder- 
grund. 3 war bon Gmigfeit Gottes Wille, dak die Menfden bon einem 
ihresgleichen gerichtet werden follten, der ihres Fleifches und Blutes teil- 
haftig geworden ijt und allenthalben verfucht worden ijt wie jie. Ein 
folder Menfch wird gewiß feinen ungerechteriveife verurteilen. Damit 
find die befonderen Wundermwerfe Chrifti in der geiftlihen Sphäre be- 
ichrieben. 

Aber dazu fommt noch ein weiteres Moment; denn der HErr mweiit 
zum Schluß auf eine Tatfache der Zukunft hin: „Wundert euch nicht 
deffen; denn es fommt die Stunde, in welcher alle, die in den Gräbern 
[find], werden aufmerfen auf feine Stimme und werden hervorgehen: 
die Das Gute getan haben, zur Auferitehung des Lebens; die aber das 
üble verübt haben, zur Auferftehung de3 Gerichts”, BV. 28.29. Die 
Ausfagen über die Wundermacdht des HErrn jtellten allerdings große 
Anforderungen an den Glauben der Juden, zumal da er das Zuerft auf- 
geitellte Brinzip gunachjt auf die geiltlihe Sphäre anwendet. Aber ge= 
rade darum fommt diefe lebte Ausfage mit voller Wucht, mit einer 
folennen Betonung, die allen Widerfpruch unmöglid machen mußte. 
Der Heiland redet deutli und unmißverftändlich von dem Ereignis 
de3 Endgeriht3; denn hier folgt fein xai viv gor wie in B.25. Auch 
wird hier nicht unterfchieden zwischen folchen, die hören und annehmen, 
und folchen, die nicht hören; denn e3 werden alle, die in den Gräbern 
find, alle Toten ohne Ausnahme, nicht nur die AWlmachtsitimme des 
Menjchenjohnes hören, jondern auch auf fie merfen, ihr Folge leiften, jo 
daß fie aus dem Todesfchlaf erwachen, aus den Kammern ihrer Graber, 
oder wo immer ihre Gebeine, ihre Afche, ruhen mögen, hervorgehen. 
Und dann folgt das Endgeridt. Die da Gutes getan haben, diejenigen, 
die Die Stimme des Heilandes im Wort des Evangeliums gehört und 
angenommen und ihren Glauben auch in der Liebe und allen guten 
Werfen beiviefen haben, werden auferjtehen zum eigen Leben, zum 
endlofen Schauen Gottes in der Herrlichkeit des Himmels. Die aber 
das üble verübt (vgl. Kap. 3,20), ihren Unglauben durch entfprechende 
Früchte gezeigt haben, werden auferftehen zum Gericht und zur Verz 
dammnis. Vgl. Dan. 12,2; Matth. 25, 31—46. Das ift das Iebte 
große Werk des Sohnes Gottes, dak er die ganze Welt am Süngiten 
Tage richtet. Dann wird der oben- dargelegte Grundfab von der 
ihm eigentümlichen Macht über Leben und Tod feine endlihe Anwen- 
dung finden. 
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Dies ift, wie fehon die obige fnappe Ausführung zeigt, ein über- 
aus reichhaltiger Tert, der genaues Studium fordert, wenn der Prez 
diger feiner Aufgabe auch nur einigermaßen gerecht werden will. Will 
man den ganzen Text gleichmäßig ausbeuten, fo Liege fid) etiva dispo- 
nieren, tie folgt: Das Selbftzeugnis des Heilandes. 1. Von dem Verz 
hältnis atvifchen ihm und feinem Vater. 2. Von feiner Macht, die Toten 
lebendig zu machen und da3 Gericht zu halten. — Beim Herborheben 
einzelner Bunfte der Perifope Liegen fich ettva folgende Dispofitionen 
verivenden. Das innere Verhältnis ziwifchen dem Vater und dem Sohne 
in der Gottheit: 1. Wie der Vater fich zum Sohn ftellt (Liebe, zeigt ihm, 
hat Gericht dem Sohne gegeben); 2. twie der Sohn fi) zum Vater ftellt 
(tut aud) gleich der Sohn, obgleich er Leben Hat in fich felbft, empfängt er 
doc Leben vom Vater, beansprucht göttliche Ehre, tut göttliche Werke). 
— Der Heiland in der Belehrung der Menfden: 1. Er ift die Quelle 
alles Lebens. 2. Er hat in fich felber die Macht, zum geiftlichen Leben 
zu eriveden. 3. Er übt diefe Macht aus durch das Evangelium. — Der 
Menihenjohn als Richter der Welt: 1. Er hat die Macht vom Vater 
empfangen. 2. Er tvecft die Toten auf. 38. Er vollzieht das Gericht. — 
SEfu nachdritclide Mahnung, das Evangelium anzunehmen; denn 
1. e3 ijt eine lebendige Kraft; 2. es bewahrt vor dem Gericht; 3. e3 
fchenft das ewige Leben. — Was gehört zur Befehrung im eigentlichen 
Sinn? 1. Auf feiten des Menidhen das Hören und Annehmen de3 
Wortes durch die bon Gott gefchenkte Kraft; 2. auf feiten Gottes die 
Mitteilung des ewigen Lebens. — Die Wahrheit, dak SEfus allerdings 
Gott gleich ijt: 1. als Gottes Sohn, 2. alZ Menfhhenfohn. — Die Chri=- 
ften als Befiber de3 ewigen Lebens: 1. {chon Hier in der Beit durch den 
Glauben; 2. nach dem Süngften Gericht im Schauen und Genießen. — 
Zmei göttliche Werke, die der Sohn für fich beansprucht: 1. Der Sohn 
macht lebendig, welche er will. 2. Der Sohn richtet alle Toten. (Kögel.) 

K. 


—— 


Gedanken beim erften Abendmahlögang der Nenfonfirmierten. 
Hefef.16,60. 


Ein wichtiges Creigni3, wenn eine Anzahl Neufonfirmierter zum 
erftenmal am Saframent teilnehmen, um noch inniger mit ihrem Hei- 
Yand und feiner Kirche verbunden zu werden. — Über zugleich eine ernite 
Grinnerung für alle, an diefen Tag und das abgelegte Gelübde zu 
denken. — Golde Prüfung vor Gottes Angeficht wird uns in feinem 
Wort fehr nahe gelegt. Der vorliegende Vert foll uns dazu anleiten. 
Er handelt 

Bon de3 Herrn Gedenfen an den mit end) gemachten Bund. 


1. Was Gott eud in diefen Worten fagt; 
2. wozu daS Gefagte eud allen dienen foll. 
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a. Der gemagte Bund. Geht gunadft auf Israel. „IH“: 
Gott, der Bundesfchlieger, ohne der Menfchen Zutun. Gnadenbund 
— im Gegenfaß zum Gefeßesbund, den niemand halten fann. Neuer, 
eiviger Bund in Chrifto, dem Mittler des Bundes durch fein Blut, Del. 
55,3; Ser. 31,31; Hebr. 9,15. Begreift in fich Vereinigung, innige 
Freundfchaft und Gemeinfchaft mit Gott: er der Bundesgott, die Glauz 
bigen fein Bundesvolf. Wann gejchloffen? „Zur Zeit deiner Sugend “, 
als Israel noch jung var, gleichfam in der Kindheit lebte, mit Abraham 
und feinen Nachfommen. Da hat Gott fein Volf von den Heiden ab» 
gefondert, ihm fein Wort gegeben, feinen Willen offenbart, es mit feinen 
Gnabdengiitern gefegnet, zu feinem Eigentum angenommen; und SSrael 
hat diefem Bundesgott Treue gelobt. So ijt das Bündnis entitanden: 
Du in mir und ich in dir, du mein Volf und ich dein Gott. Welche Liebe 
bon Gottes Seite und welche Ehre für die Sünder in diefer Verbindung! 
Das muß von allen gefagt werden, die heute zum Saframent gehen und 
im Glauben an ihren Heiland ftehen. Dieje Bundesfchliegung ijt ge- 
fchehen in der heiligen Taufe. Da hat der dreieinige Gott euch zu feinen 
Kindern angenommen, euch Gnade, Vergebung, Leben und Seliqfeit zu= 
gejagt und euch für fein Eigentum erflart. Wei der Konfirmation ijt 
diefer Bund erneuert worden. Da hat Gott noch einmal das Siegel 
aufgedrückt: Sef. 43,1b. Und ihr habt jedesmal veriprodhen: Wir entz 
fagen dem Teufel ufw. und wollen allein unferm Schöpfer, Erlöfer und 
Trojter angehören, fein eigen fein und in feinem Dienfte jtehen. Heitz 
lige3 Gelübdel Go fpricht Gott heute zu jedem: „Ich habe... zur Beit 
deiner Sugend.“ 

b. Gotte3 Gedenfen an feinen Bund. Rein bloßes 
Wiffen, jondern ein teilnehmendes Sicherinnern an eine Gade. Bei 
Gott fommt nichts in Vergeifenheit. Was bei Taufe und Konfirmation 
gelobt ijt, jteht in jeinem Buch gefchrieben. Und viele find des gemachten 
Bundes Zeugen Hier und droben. Auch unjere Untreue fann Gottes 
Treue nicht aufheben. Ob wir unter Ehriften bleiben oder mit der Welt 
laufen, immer gedenft er an den mit uns gemachten Bund. Gelbit bei 
der fchlimmiten Verirrung twartet fein erbarmendes Herz auf unfere 
Buße und Umkehr, 2 Tim. 2,13. Was Gott verfpricht, das bricht er 
nicht. © ein treuer Bundesgott! 


2. 


a. Das Gejagte muß euch gunächit zur erniten Warnung dienen. 
Vater, Mütter, Viinglinge, Sungfrauen und Konftrmierte, blickt zuriid! 
Gottes Gedenken verlangt euer Gedenken. Habt ihr nicht oft den Bund 
gebrochen, den Gott mit euch gemacht Hat? Wiel veriprochen, aber wenig 
gehalten, manden Srriveg gegangen, euch der Welt gleich geftellt, Gottes 
bergefjen, Wort und Gebet verfaumt, manden Fall getan, untreu ge- 
worden. © die vielen Sünden der Jugend (Davids Klage, Pf. 25, 7) 
und des jpäteren Alter! Denkt nur an die Fragen und Antivorten im 
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Konfirmandengeliibde! Wie fehr hat e3 da gefehlt an der Treue im 
Glauben und Leben, in Wort und Tat! Wer wollte bas Teugnen? 
Gott weiß das. Mu fein Gedenken uns nicht erfchreden? Haben wir 
nicht eitel Strafe verdient? Trifft nicht manden die bittere Kage: 
Sef.1,2b? Herz, fehre bubfertig um und gedenfe heute an den mit dir 
gemachten Bund! 

b. Aber Hilft das etwas? Gewif, dies Wort foll auch zu ftarfem 
Xrofte dienen. &3 ijt noch nicht zu fpät. Gedenft Gott allezeit an 
feinen Bund, fo ift er auch heute noch euer Bundesgott. Denkt an feinen 
Shmwur: ef. 54,10. Wer unter euch darf nun wegen feiner Untreue, 
Verirrung, Ungehorjam und Tragheit an feiner Gnade verzmeifeln? 
Keiner! BEfus nimmt die Sünder an, alle, auch die WAbtriinnigen. 
Darum mit diefen Neufonfirmierten getrojt zum Heiland, bei dem viel 
Vergebung ift im Wort, Taufe, Abfolution und Abendmahl! Wer fid 
diefer reichen, mächtigen und heilfamen Gnade tröjtet, der freut fic), 
daß Gott jeinen Bund eivig halt; der wird erwedt zu neuer Treue, zur 
Treue bis in den Tod, und fhmwört feinem Bundesgott: Durch deine 
Gnade twill ich ftets an den Bund, den du mit mir gemacht haft, 
denken. Bergiß auch meiner nicht, du treuer Gott! Hier gilt allen: 
Lied 284,1.8. DO.NR.H. 


———_—_—___ ++ 2 
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Diefe verlejenen Worte berichten uns das Sündenbefenntnis des 
Königs David und die Abjolution, die ihm fein Beichtvater, der Prophet 
Nathan, gefprochen hat. Da nun auch wir Hier erjchtenen find, unjere 
Sünden vor Gott zu befennen und uns die Abfolution fprechen zu 
lafien, fo wollen wir diefen Tert furg betrachten und daraus lernen, 


1. reumiitig unfere Sünden zu befennen und 
2. gläubig die Whfolution zu empfangen. 


1. 

63 heißt in unferm Tert: „Da jprad) David zu Nathan: Sch habe 
gefündigt toider den HErrn.” Mfo David fprad; er jagt und be- 
fennt offen und ehrlih: Ich habe gefiindigt. Wie jeher Hält es doch, 
einen Menfden dahin zu bringen, daß er offen und ehrlich fagt: Bd 
habe gefüindigt! Und wenn er auch weiß, innerlich völlig davon über- 
zeugt ift, daß er gefündigt hat, tie {diver hält e3, ihn zu bewegen, daß 
er das auch jagt! Wie fträubt fich auch bet einem Chrijten der alte 
Adam gegen ein folch offenes Bekenntnis! Ya, daß er jo im allge- 
meinen fagt: Ich habe auch fchon gefündigt, das erreicht man tmohl 
noch, aber wenn David Hier jagt: „Sch habe gefündigt“, jo fill er 
damit nicht nur jagen, daß er auch ein Giinder ift wie alle Menfchen; 
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nein, er befennt damit, daß er gerade die Sünden getan habe, die 
Nathan in den vorhergehenden Worten ihm vorgehalten hatte. Und 
das gehört überhaupt mit zu einem reiten Sündenbefenntnis, dag man 
fich feiner Sünden bewußt fet und fie offen und ehrlich vor Gott befenne. 

David fagt: „Sch habe gefiindigt.” Er denkt nicht daran, feine 
Schuld auf andere gu fdieben oder doch andere als Mitfchuldige angu- 
Hagen, um fo feine Sünde zu verfleinern oder in einem milderen Licht 
erfcheinen gu laffen. Man möchte vielleicht jagen: David fonnte doch 
in diefem Fall feinen Verführer nennen; die Sünde war mirklich 
feine, feine allein. Uber wer müßte nicht, wie ein Menfch, deffen 
Sünde fo offenbar tft, daß er um ein Befenntnis nicht mehr herum= 
fommen fann, mit erjtaunlicher Getvandtheit dann doch noch wenigitens 
Mitiehuldige zu finden weiß? Und eben dies Beftreben, einem Ver- 
führer oder doch wenigitens Mitfduldige zu nennen, ift ein Kennzeichen 
innerlicher Unbußfertigfeit. Der Bubfertige weiß und fagt: Bm babe 
gefündigt. Sind etwa aud) Mitjchuldige da, fo mag das vielleicht meine 
Schuld etwas mildern, aber fein Mitfchuldiger fann meine Verantivor= 
tung mir abnehmen; meine Sünde ijt und bleibt doch meine Sünde. 

David fagt: „Sch habe gejfündigt mider den HErrn.” Wie 
fchwer fällt es doch auch oft Chrijten, ihre Sünde eine Sünde zu 
nennen! Sa eine Dummbeit nennt man fie wohl, einen Febhler, eine 
Schtwachheit, man hatte das nicht tun jollen, und twas dergleichen AYu3= 
drücde mehr find. Aber da3 genügt nit. Bu einem bupfertigen Bez 
fenntni3 gehört auch, daß man feine Sünde eine Sünde nennt und 
fie nicht mit einem weniger haplichen Titel gu verfchleiern jucht. Die 
Sünde ift eben etwas Häkliches, Abjcheuliches in Gottes Augen und 
auch in den Augen eines Buhfertigen, und darum foll er fich auch nicht 
fcheuen, ihr den pafjenden Namen zu geben. Andererjeit3 foll niemand 
etivas als eine Sünde befennen, was in Wirflichfeit nicht Sünde, fon= 
dern tatjachlic) nur eine Dummheit oder Taktlofigfeit ijt. Und e3 
fommt bor, daß einem ettvas vorgeworfen wird als Sünde, was nicht 
pirflich eine ijt. Sünde ift Übertretung des göttlichen Gefebes; jede 
folche Übertretung und nur eine folde übertretung ist Sünde. David 
fagt nun: „SH Habe gefündigt wider den HErrn.” Darin 
beitand alfo feine Sünde, und das befennt er, daß er Gottes Gebot 
übertreten hat. Go mollen auch wir eg maden. Niemand foll einen 
Menichen zu bewegen fuchen, etwas als eine Sünde zu befennen, was 
nicht tirtlich eine Übertretung des göttlichen Gebotes ijt; und wiederum: 
fein wahrhaft Bupfertiger wird fich meigern, das als eine Giinde zu 
befennen, was wirklich eine itbertretung des göttlichen Gebotes ift. Und 
eben damit, daß David fo offen und ehrlich feine Schuld befennt, dak 
er fie al$ feine Schuld befennt, dak er fie beim rechten Namen 
nennt, offenbart er die Aufrichtigfeit feines Herzens und feine Reue 
über feine Sünde. 
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2. 


Auf dies reumiitige Befenninis Davids antwortet Nathan: „So 
hat auc) der HErr deine Sünde weggenowimen; du wirjt nicht fterben.“ 

Der HErr Hat das getan. Gott vergibt Sünde; niemand 
fonft fann das tun. Weil die Giinde eine Übertretung des göttlichen 
Gejebes ijt, darum fann aud) Gott allein Sünde vergeben und fveg= 
nehmen. Nun hat aber Gott die Gewalt, Sünde gu vergeben, feiner 
Kiche auf Erden gegeben, und die Kirche, die Ortsgemeinde, überträgt 
nad) Gottes Ordnung die öffentliche Ausübung diefer Gewalt dem Prez 
diger; und wenn der nun im Namen und Auftrag Gottes den Buß- 
fertigen ihre Giinde vergibt, jo foll ja niemand daran zweifeln, fondern 
jeder fejt glauben, daß da Chrijtus felber mit ihm handelt. 

„Der HErr hat deine Sünde meggenommen“, fagt Nathan. 
Wenn Gott Sünde vergibt, dann nimmt er fie weg, tut fie aus feinen 
Augen, wirft fie hinter fich, verfenft fie in die Tiefe des Meeres, mill 
ihrer nimmermehr gedenfen; dann ift jie wirklich vergeben und ver- 
gejjen. 

„Du wirt nit Sterben”, jagt Nathan. David hatte mit 
feiner Sünde nach dem Gefeb Mofis den Tod verdient, aber mit der 
Sünde hatte Gott auch diefe Strafe meqgenommen. Go hat jeder 
Sünder mit feiner Sünde Tod und Verdammni3 verdient; aber tenn 
Gott feine Sünde vergeben hat, dann ijt ihm auch die Strafe gejchenft; 
nigt jterben foll der Sünder, fondern Leben, ewig leben und 
jelig jein. 

Nathan fagt: , Go hat auch der HErr deine Sünde weggenom- 
men.” Das möchte fo verjtanden twerden, als ob Gott durch eines 
Menfden reumütiges Belenntnis bewogen twiirde, ihm die Sünde zu 
vergeben. Und es glauben auch viele Leute, daß man durch ein Be- 
fennini3 und durch allerlei Harte Bupiibungen fi Vergebung verdiene. 
Aber was Gott bewegt, uns die Sünde zu vergeben, ift allein feine 
Gnade und das Verdienft Chrijti, der Durch fein Leiden und Sterben am 
Kreuz Vergebung für alle Menfchen verdient hat. Wher das ijt richtig: 
allein nach einem bupfertigen Befenntnis fann Vergebung erlangt 
werden. Der Glaube, der die Vergebung ergreift, ijt unmöglich ohne 
aufrichtige Reue über die Sünde; und daß diefer Glaube im Herzen 
Davids war, fehen wir aus den Worten, die er jprad), als er {pater 
in das Haus des HEren ging und anbetete. (Siehe Pf. 51.) 

Wer jo wie David reumütig feine Sünden befennt, wer tie er 
gläubig die dargereichte Abjolution und Vergebung annimmt, der hat 
Bergebung feiner Sünden, der wird aljo auc) den Segen erlangen, den 
Gott ihm im heiligen Abendmahl gugedadht hat. Amen. TH. H.W. 


—e 
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Funeral Sermon on Luke 22, 27 b. 


(Preached before a large and very mixed audience, as the deceased had been 
a widely known public official. The pastor also preached a German funeral 
sermon, on Ps. 116,15, addressed more to the immediate family.) 


An honored and respected member of the community, a valued 
personal friend of practically all of us, a faithful member of our 
church, a trusted official of our commonwealth, a dutiful husband 
and kind father, a patient sufferer in his affliction, has gone to his 
reward. A life full of activity and service came to its end when last 
Sunday afternoon Judge G. closed his eyes in death, when God called 
him home, when his soul was released from the tortured, pain-racked 
body and was borne aloft by tender angel hands and brought to 
Abraham’s bosom. Mr.G. did not reach an extremely high age, 
just one day over sixty-seven years, but is was a life rich in service. 
He does not leave great wealth in material possessions, as the world 
estimates wealth in our days, but he leaves a wealth of grateful 
remembrance for kindnesses shown, services rendered, and faithful- 
ness in whatever was entrusted to him. He was not a man to seek 
great honors for himself,—that sort of pride was utterly foreign 
to his character, — but his life was filled up with service to others. 
And thus it was a rich life, a life very much worth while. 

Sensible thinking will show us that the value of a life consists 
not so much in what a person can get out of it for himself as rather 
how much a person can do for others, even as the Bible calls upon us 
not to live unto ourselves, but unto the Lord and, in His service, unto 
those whom He has placed here upon earth within the reach of our 
serving. The value of a life is to be measured in terms of service 
rather than in terms of personal enjoyment. The finest example for 
this we have in the life of our Savior Jesus Christ, who says in 
our text: — 


“I AM AMONG YOU AS HE THAT SERVETH.” 


a 


Let us consider this word at the present occasion, applying it to 
the case at hand and endeavoring to draw from it the lesson and the 
comfort it holds forth. 

You will see, my friends, how aptly this word spoken by our Savior 
describes the life of our deceased friend. The idea of service extends 
throughout the span of the life now terminated, and in various 
directions it may be traced. There was, to begin with, the service 
a hardy pioneer renders. Born in Theresa, Wis., our friend came to 
Carver County at the age of nine years, settling with his parents 
on a timber farm in Young America Township, on which only two 
acres were cleared. We of a later and softer time can hardly ap- 


Funeral Sermon on Luke 22, 27 b. 125 


preciate the fortitude it took to face the herculean task of carving the 
present broad acres, fruitful fields, and laughing leas out of the dense 
and almost impenetrable forests; we can hardly appreciate the ser- 
vices those early settlers rendered our country by bravely facing all 
the hardships and trials of pioneer life, a service resulting in the 
transformation of what was once forest primeval into the present 
prosperous countryside, dotted with well-equipped farm sites and 
progressive towns. Mr.G. rendered valiant service in that pioneer 
work, laboring mightily to clear the land, out in the woods all the 
cold winter through, sleeping under the rafters of the first crude log 
houses, where they were little better protected from the rigors of 
the northern winter than if they had slept outdoors;— a service 
rendered not only by his own work, but also by his example and by 
encouragement given to others. 

“T am among you as he that serveth,” the deceased might have 
said, if he had been so minded, by pointing to his long record of 
service to the community in the various official positions he has so 
capably filled. There was a succession of offices filled in the earlier 
days, and then there was the term of office as judge of probate, ap- 
pointed as such by our Governor and reelected regularly, until his 
last sickness forced him to resign this position of trust some weeks 
ago, after having held this office for about a third of his life, over 
twenty-two years, these constant reelections showing that his hold on 
the confidence and esteem of the people and their high appreciation 
of the value and character of the service he had rendered them was 
not diminishing, but rather extended and intensified as the years 
passed by. I suppose that during these years there were few families 
in the county that did not in some way receive the benefit of his 
services in this his official capacity. There he really was among the 
people as one that served them, serving to the best of his ability with 
his calm judgment and clear, sober thinking, his fearless endeavor to 
do what he thought right in each particular case. How many that 
were troubled and bereaved, how many widows and orphans, came to 
see him in this light, as “one that serveth”! | 

As “one that serveth” Mr. G. was among us also in his religious 
life and his church connections. In simple faith he believed in Jesus 
as his Savior, and this faith he was not ashamed to show and confess, 
and thus we always found him active in church service. In his 
boyhood days he helped build up the Hamburg parish; after he was 
married, he was a member of the Lutheran church at Young America, 
and almost right from the beginning he was a trustee and official of 
that church. For the last twenty-two years or so he was a member of 
our church here in Chaska. And a very faithful and valued member 
he was. Who shall estimate the service such faithful members render 
their church by their interest in the work of the church, by their 
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moral support, and by the fact that they are regularly in their place 
in divine services and are willing to give of their worldly possessions 
as well as of their time and strength to advance the cause of the 
church? Who can measure the encouragement other members receive 
when they see men like that so faithful and constant in their church- 
membership? Who will tell of the service men like that render their 
pastor by their faithfulness in the attention they give to the Word? 
Ah, how much does it mean to a minister to know that men of that 
stamp are there, regularly and steadfastly, to give ear to the Word 
and lend the support of their prayers, their personal influence, the 
weight of their whole personality to the work of their pastors! — 
And also in an official capacity our dear friend served this congrega- 
tion, as delegate at various conventions, for instance. He also ren- 
dered very valuable services as a member of the building committee 
for the erection of this new church, where his cool, deliberate judg- 
ment, his fine courage, his willingness to sacrifice, was worth a great 
deal to us, as indeed I always received so much encouragement from 
contact with him, not only when he was healthy and strong, but also 
in the days of his sickness, until he passed away. 

“As one that serveth,” his family and his host of friends, 
service that cannot be measured by those who do not see the influence 
of daily contact with a man of that stamp and character upon those 
who are in his immediate surroundings. 

“As one that serveth,” even in his last sickness: in his patience, 
in the fortitude and splendid courage with which he faced the fact 
that he was afflicted with that dread disease, in his perfect willingness 
to abide by God’s direction of his affairs, by the fine Christian manner 
in which he asked for, and accepted, all the ministrations of the Word 
and prepared himself for the last journey — what a service is not 
rendered by such an example to others! 

But that life of service has now come to an end. The afflictions 
of our dear friend here have been mercifully terminated by the Lord. 
He has entered the rest prepared by the Lord for them that love Him. 
After the pain he now experiences the perfect joy found in the many 
mansions above. And may that console us and bring comfort in the 
hour of bereavement! 


Dr 


And our sure expectation that he has now entered into his rest 
after his life of unselfish service is not based upon the merit of this 
service, but because he has received, and is receiving, the benefit 
of some one else’s serving him. That he is now safe in the haven of 
eternal rest we believe because of Him who first used the words of 
our text. And our deceased friend based all his hopes of heaven not 
upon any merit or worth in himself, but solely and alone upon the 
merit, the perfect obedience and holiness, the bitter suffering and 
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death, of his Lord and Savior Jesus Christ. And because Mr. G. had 
faith in Him who in our text speaks thus: “I am among you as he 
that serveth,” that is why we have the blessed assurance that he is now 
with his Lord in the halls of light, in heaven above. 


It is Jesus that speaks in our text: “I am among you as he that 
serveth.” The disciples had just been disputing in a very unseemly 
and sinful manner as to who among them was the greatest. Jesus 
then put them to shame by His example of humility and showed them 
that he who was greatest among them was he who served. And then 
He called attention to Himself and said: “I am among you as he 
that serveth.” 


Blessed service that Jesus rendered! He, who is the eternal Son 
of the Father, came down to earth in the fulness of time, was born 
of the Virgin Mary and became our Brother, put Himself under 
the Law and met every exacting demand of the Law, fulfilled the Law 
so completely and perfectly that the severe demands of divine 
righteousness were fully satisfied, — a service rendered us, since we 
could not keep the Law. And Jesus took upon Himself the full 
burden of our sins and transgressions, all the guilt and punishment 
of a world of sinners, and paid for it and suffered for it, in a lifetime 
of persecution and especially in His last bitter Passion, in the ex- 
cruciating tortures and crushing humiliation of His death upon the 
cross, — service rendered us, since it was our sin that He paid for 
and our punishment that He bore. And even now Jesus is as “one 
that serveth,” for He is our Advocate with the Father, appearing in 
our behalf before the heavenly Judge and pleading our case. 


As “he that serveth” our Lord Jesus was known to our deceased 
friend. In faith Mr. G. accepted Jesus as his Savior and pinned all 
his trust and faith upon the merit and the death of Jesus. Even as 
many a time friends may have pleaded the case of the orphan in his 
court here, so Jesus was pleading the cause of our friend before the 
heavenly Judge. And Mr.G. trusted in the favorable verdict won 
for him through the blood of the Lamb. 

Jesus serves, saves, brings to faith, sustains in faith, carries in 
the hours of trial, leads as the Good Shepherd, and feeds upon the 
promises of the Word, brings safely at last through the dark valley 
of the shadow of death; He has so served our friend here, will serve 
so all those who believe in Him. 

And may Jesus appear and serve you, the bereaved, in a par- 
ticularly loving manner and comfort you with His divine consolation, 
pointing out to you the inexpressibly precious service He has ren- 
dered your departed husband, father, and friend in the heavenly com- 
passion with which He saved him from death and brought him into 
life, into the rest of heaven. Amen. O.H.S. 
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Outlines on the Standard Epistle-Lessons. 


First Sunday after Easter. 
1 Joan 5, 4—10. 


What the risen Savior required of His followers above all was 
faith in Him as the divine Redeemer of the world. This is proved 
by the whole resurrection story with its many narratives of Christ’s 
appearances to His friends. Cp. John 20, especially v.31; Luke 24. 
The Easter-message, like the entire Gospel-message, is a message of 
peace and pardon; but peace and pardon are given only to those who 
believe. Heb. 11,6; Mark 1,15; 16,16; John 1,12; 6,47; Rom. 10, 4; 
John 3,18. Hence the admonition of Scripture: 2 Cor. 13,5. The 
question is not whether we have heard the message of Christ’s victory 
and reconciliation, but whether we believe it. Blessed are we if we 
have faith! We shall consider — 


OUR FAITH IN THE RISEN CHRIST. 
1. It is a glorious faith; 2. It is a victorious faith. 
i. 


A glorious faith. The Holy Scriptures pronounce all unbelievers 
miserable and condemned. Mark 16,15.16. This verdict of God may 
seem severe to the carnal heart, which does not consider unbelief 
a sin at all, but rather a virtue. Murder and other vices are indeed 
regarded by unregenerate men as sins, but not infidelity. In our text 
the apostle shows us why unbelief is so great a sin. V.10b. The un- 
believer does not believe the record of God with respect to His Son; 
he makes the truthful, faithful, loving God a liar. Unbelief is there- 
fore rebellion against God, the most ungodly kind of judgment of 
God, the most stubborn refusal to use the divine means of salvation. 
The unbeliever opposes Himself to the grace of Christ, the love of 
the Father, and the communion of the Holy Ghost. 

Now, from the dreadfulness of unbelief we may learn how 
glorious true faith is. Our faith in the risen Christ is a glorious 
faith, because it is the acceptance of the witness of God which He 
hath testified of His Son. V.9. In earthly matters we rely on the 
witness of good men, v.9a; but the witness of God is greater, v. 9a. 
Our faith, then, is glorious because it has so glorious a foundation. 
It rests upon God Himself, the Triune God, the God of Truth. V. 7; 
ep. Matt. 3,17; 17, 5;—John 10, 17—38; 11, 25—27; — 15, 26; ep. text, 
v. 10a.— Our faith in the risen Christ is a glorious faith because it 
is not our work, a human conviction, but the work of God in us, v. 8; 
it is therefore as glorious as God Himself is glorious. Faith in the 
risen Lord, not man’s work. 2 Cor. 10,18; Eph. 2,1—10. God alone 
works faith in our blinded, dead, and rebellious hearts. Eph. 1, 19. 20; 
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Heb. 12, 2; text, v. 4 (“born of God”). He works faith through means, 
the spirit, or the Gospel, through which the Holy Ghost is operative 
in our hearts, v.8; cp. Rom. 1,16; 10,17; the water, or Baptism, Gal. 
3, 26.27; Titus 3,5.6; and the blood, or Holy Communion, Matt. 26, 
26—28; 1 Cor. 10,17; Rom.12,5. These three are means of grace, 
through which the Holy Ghost regenerates us. V. 8b. 6b. — Our faith 
in the risen Christ is glorious because it implies trust in the most 
glorious event that ever occurred on earth. V.6a. The one who came 
by water and blood was Jesus Christ, v. 6a, the anointed Savior, God’s 
Son, v.5b, who alone could redeem fallen and lost mankind, John 
1,14; Ps.49,7—9. And Jesus Christ did not redeem us with gold 
and silver, 1 Pet.1,18.19, but with the holy water and blood, John 
19,34; Heb. 9,12; Rev. 5,9; 1,5; Col. 1,20; Rom. 3, 25, shed on the 
cross. O wondrous deed of love! John 3,16; Rom. 5, 8.— Our faith 
in the risen Christ is glorious because through it we have the glory 
of heaven, — pardon, peace, and eternal life. 1 John 3,1; 4, 9.10; 5, 11. 

How glorious is our faith in the risen Christ! It rests upon 
a glorious foundation; it is wrought by the glorious God Himself; it 
is trust in the most glorious event of love that ever happened on 
earth; it bestows upon us all the rich and full glories of heaven. 
Oh, believe in the risen Christ! 


ae 


Our faith in the risen Christ is also a victorious faith. This is 
the joyful message of our text. Vv.4.5. It tells us: Those who are 
born of God, true believers, overcome the world. The world is here 
considered as the representative of all the enemies of our salvation: 
the lusts and allurements of the world, 1 John 2,15—17; the prince 
of the world, Eph. 6, 11—13; the hatred of the world, John 15, 18. 19; 
the ungodly wisdom of the world, 1 Cor. 2,4—9; 1,25—31; the cus- 
toms and habits of the world, Rom. 12,2; the condemnation of the 
world, 1 Cor. 11,32. Faith is a complete victory, makes us victorious, 
over all our foes, Satan, sin, death, hell. 2 Cor. 6, 1—10. How power- 
ful faith is! 

But why is faith so victorious? Because by faith we have Him, 
with all His merits secured for us, who has overcome the world. John 
16,33. Through faith in Christ we have all spiritual blessings, Eph. 
1,3—11; through faith in Christ we have strength to resist the devil, 
the world, and our own flesh, 1 Pet. 5, 8—10; 1 Cor. 7,31; Gal. 6, 14; 
1.16: Rom. 12,1; 1 Tim. 6,12; 2 Tim: 4,7. 

How glorious faith is! How victorious! Let us thank God that 
by grace He has created and preserved faith in us; and let our con- 
stant prayer be: Mark 9, 24. 

St. Louis, Mo. JoHN THEODORE MUELLER. 

9 


130 Outlines on the Standard Epistle-Lessons. 


Second Sunday after Easter. 
1 Per. 2, 21—25 (25). 


The entire material universe, Matt. 16,26; Mark 8, 36. 37, all the 
kingdoms of the world and the glory of them, Matt. 4,8, cannot and 
do not equal the value of the soul. (¥Yvyz7, in Peter’s usage, denotes 
the whole inner nature of man [ep.: “Is not the life (yvz7) more than 
meat?” Matt. 6,25], the personality. 1 Pet.1,9.22; 2,11.25; 3,20; 
4,19; 2Pet.2,8.14.) And yet, how little is mankind, as a whole, 
concerned about the soul! In what state, condition, relationship, is 
your soul? It can be in but one of two relationships to God. 

Our text invites us tenderly and touchingly to consider 


THE TWO STATES OF THE SOUL: — 


1. Without a shepherd and bishop; 
2. With TuE Shepherd and Bishop. 


1. 


Context. — Peter, in the passage of which our text is the con- 
cluding statement, is addressing servants, slaves, house-servants, 
oixérar, v. 18, domestict (Septuagint for 72%, domestics), who are 
under authority of a householder. The servants addressed had been 
“called,” v.21; they were Christians. What was their state up to 
the time of the great Gospel-call? Note how mildly and mercifully 
their previous soul condition is described. “Ye were as sheep going 
astray,” zlayduevor, masc.; lit., you were astray or straying after the 
manner of sheep. 

But St. Peter is only making special application of a general 
truth. Is. 53,6; Eccl. 7,20; Rom. 3,23. Such is the state of every 
soul prior to Heaven’s call; v.21: without a shepherd, guide, over- 
seer (bishop), and hence it wanders beyond its proper limits away 
from its divinely intended path, roaming and roving in this wrong 
direction and that, away from the course of right, truth, duty, away 
from God. The soul, without one to lovingly care for it, instruct and 
govern it, is exactly like unto a straying sheep — ignorant and help- 
less. (Elaborate these two phases of the shepherdless soul; for these 
are the two features referred to by the simile “like sheep.” The 
misericordia Domini — ef. introit for the day, Ps. 33, 5.6—also re- 
veals itself in the mild and merciful manner in which we are told of 
our sins. All our meanness, malice, guile, hypocrisy, perverseness, 
hatred, etc., compared with the erring of an ignorant, helpless sheep. 
Paul, the one-time blasphemer, Acts 26, 9. 11, the persecutor, Gal. 1, 13, 
the arrogant, insulting despiser of others less “righteous,” éfecorje, 
did it all ignorantly (dyvodv), in unbelief. 1 Tim.1,13. See Luke 
23,34; 1 Cor. 2,8; Acts3,17. Eve is described as beguiled, deceived, 
to sin by the craftiness of the Serpent. 2 Cor. 11, 3. 
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What is the end of the soul wandering and straying without 
a shepherd and bishop? What is its condition after death? — A sheep 
astray meets ravenous beasts, falls into a yawning abyss, or, at best, 
suffers exposure, lack of proper pasturage, ete. A sad state! Similarly 
the soul of man; Judgment, the second death, condemnation, per- 
dition, await it. A hard saying, harsh trnth! Yes, but truth. — He 
that judgeth righteously, v.23, will be the Judge and: Rom. 14, 10; 
2 Cor. 5,10. And lest you forget the Judge’s advance notice, it will 
be more tolerable for Tyre and Sidon, etc. Cp. Matt. 11, 20—24. 
Strange? Perhaps, stranger than any fiction, but true! 

Having no hope, without God, wandering, erring, roaming with- 
out purpose, without peace, restless, helpless, lonely, Eph. 2, 12, such 
is the state of a soul without a shepherd, without a bishop (overseer, 
guardian), without Christ. 


Application. — Consider what Christ means to your soul. You, 
who are so indifferent and unconcerned about preaching Christ to 
unconverted souls, ponder your solemn duty and obligation. Have 
you never felt: Luke 15, 7. 10? 


2. 


Into these hopeless and helpless souls there comes the voice: 
“Repent,” ete. Mark 1,15. What is the message of good tidings? 

Soul, there is One who was sinless, vv. 22. 23, even though steeped 
in innocent, unmerited suffering, who bore your sins in His own body 
to the cross (éxi 16 fddov), carried them up onto the tree, Gal. 3, 13, 
being made a curse for thee, Is. 53, 12; Deut. 21, 23; Acts 5, 30; 10, 39; 
13,29. The Priest Himself became the Victim, the Great, the Chief 
Shepherd, 1 Pet. 5, 4, became the Lamb of Sacrifice, taking away thy 
sing and blotting them out, by shedding His holy, innocent blood for 
thee and for all souls. John 1,29; 10,11 ff. Text. By His stripes 
and wounds you were healed. That is what the great Good Shepherd 
of your soul did for you. Do you recognize your soul’s greatest 
Friend? Then you have returned to, and are united with, the Shep- 
herd and Bishop of your soul and are no longer a stray sheep. (’Enı- 
oto&psıw properly means only “to turn towards.” Same verb 1 Thess. 
1,9: “Ye turned to God from idols.” It does not mean that the 
readers had once been in true fellowship with God, had wandered 
away, and then returned to Him; but that once they were wandering, 
straying far off from God in a direction which led away from Him, 
and at their conversion they turned round to God, to Christ, moving 
in a direction leading to eternal life.) 

By this call of the Gospel, by this incorruptible seed, we, our 
souls, are born again, begotten again unto a lively (living) hope, by 
the resurrection of Jesus from the dead, to an inheritance incorrup- 
tible, undefiled, unfading, ete. 1 Pet.1,3.4.23—25. After his resur- 
rection Jesus ascended into heaven. We do not see Him, yet we love 
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Him and believe in Him. 1 Pet. 1,8. How do wo show our love? By 
following closely upon His steps, His example (öroygauuds; lit., a writ- 
ing-copy), which He left behind (so lit.), on His departure to the 
Father. Our Savior’s precepts and principles are a transcript of 
His life. 

But not only has Christ redeemed our soul from eternal death 
and left for it a marvelous, perfect example to follow in every detail 
of life, even that of perfect patience when suffering innocently, He 
also serves as Bishop (used only here of Christ), as Overseer, Super- 
visor, of our souls. 1Pet.3,12; Ps. 34,15; 32,8. The Lord is at 
hand, Phil4,5; with us alway, Matt. 28,20. He gives us His Spirit 
and feeds us with His Word and guides us by it. As Shepherd and 
Overseer of our souls He gives us all that is needful for our intelli- 
gence, our emotions, and our will, by giving us His Holy Spirit. 

Christian ministers and pastors, teachers and missionaries, are in 
duty bound to teach and live as Christ did. If they do not, they are 
not to be followed by the flock. John 10,16; Acts 20,28; 1 Pet.5, 
1—3, ete. Judas Iscariot or any unfaithful hireling, John 10, 12, is 
recognized as such and cannot pluck any of the sheep that follow 
Jesus out of His or His Father’s hand. John 10, 28. 29. 


Application. — Have you been faithful to the Chief Shepherd and 
Bishop of your soul? Or have you been seeking peace and rest else- 
where? You will never find rest unto your soul until you return to 
Him, who is ever faithful and who by the Spirit speaks to you even 
now: “Come unto Me,” ete. Matt. 11,28.29. “Return unto thy rest, 
O my soul.” Ps. 116, 7. 


Los Angeles, Cal. AvP veers ee O. W. Wismar. 


Third Sunday after Easter. 
1 Per. 2, 11—20 (17b). 

The Epistle-lesson appointed for this Sunday is a call to sancti- 
fication. The “servants of God” who are “free” and enjoy “liberty” 
are urged to the combat against the lusts of the flesh which war 
against the soul and to an honest conversation among the Gentiles. 
One of the terse exhortations is “Love the brotherhood.” 

THE LOVE OF THE BROTHERHOOD 


1. Should be directed to its rightful objects; 
2. Should be evidenced in a proper manner. 


1. 


a. There are brotherhoods which were not in the mind of the in- 
spired writer as he penned our text. 


All mankind is spoken of as a brotherhood. This brotherhood 
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includes all the children of Adam, “the fraternal bond of a common 
humanity.” Since God is our Creator, we speak of the fatherhood of 
God and the brotherhood of mankind. Mal.2,10. We are to love and 
honor all men. V.17a. Lev. 19, 34; Mark 12, 31; Jas. 2,8; 1 Tim. 1,5; 
Eph. 5,2; 1 Thess. 3,12; 1 John 3, 17.18. Still this is not the brother- 
hood referred to in the text. 

Furthermore, there are brotherhoods which a Christian should 
avoid. Fraternities and brotherhoods which work in the dark, that 
are organized for robbery and murder, or — which is equally wrong — 
that foster a false religion, denying Jesus as the only Savior of the 
world, and the like, are not made the object of our love in the text. 
Of these brotherhoods we are told: 2 Cor.6,14 ff.; Ps.1,1; 1 Cor. 
5, 9—11. 

b. The brotherhood we are urged to love is a spiritual fellowship, 
a fraternity that is grounded on the fatherhood of God through Jesus 
Christ, His only Son, our Lord and Savior. These brethren are held 
in the bond of a common faith and belong to the same spiritual family. 
Eph. 3,14.15; 4,3—6; John 20,17; Matt. 6,9; 1 Pet.5,9. Members 
of this brotherhood are “the servants of God,” v.16; “strangers and 
pilgrims” on the way to the Father’s home, v.11; “the people of God,” 
v.10; “the chosen generation,” ete., v.9. The holy Christian Church, 
the communion of saints, is the exalted brotherhood to which our love 
is rightfully to be directed. 

2. 

But how is this brotherly love to be properly manifested ? 

a. The love of the brotherhood should be of sterling quality, sin- 
cere, altruistic, unselfish. This love “is not puffed up, doth not behave 
itself unseemly, seeketh not her own.” 1 Cor. 18,4.5. It is not be- 
stowed upon members, their widows, and their orphans with the 
avowed purpose of being similarly “protected” in case of misfortune, 
sickness, or death. Chap.1,22. It patterns after the divine love by 
which it is engendered. Matt. 20,28; John 13,34f.; 1 John 3,16; 
4,11. 21; 5,1; Rom. 12, 8b—10a. 

b. This love guards against every force of evil that would disrupt 
the brotherly relation. 1 Pet.3,8; Phil. 2,1—3; 1 Cor. 1, 9. 10. 

e. This love abounds in charity and good works for both the 
physical and the spiritual welfare of the brethren. 1 John 3, 11.14; 
4,7. The poor in the congregation; orphanages and other eleemos- 
ynary institutions and purposes. 1John3,17.18. Brotherly admo- 
nition; avoiding offenses; bearing the infirmities of the weak; set- 
ting an example of good works; spreading the Gospel at home and 
abroad. 1 Thess. 1, 7.8; 4,9; 1 Pet. 2, 7.8; Heb. 13, 1. 


Cleveland Heights, O. H. W. Bartets. 
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Fourth Sunday, after Easter. 
Jas. 1, 16—21. 


Rom. 8, 24; 4,16. By faith, by grace, I am justified. Works ex- 
cluded. Rom.11,6. The whole way of salvation is by grace. Eph. 
2,8. Hence I must say regarding my conversion: — 


I BELIEVE THAT I CANNOT BY MY OWN REASON 
OR STRENGTH BELIEVE IN JESUS CHRIST 
OR COME TO HIM. 


1. That I am corrupted by nature; 
2. And that my conversion is a divine miracle. 


1. 


St. James is addressing Christians in the text (“my beloved breth- 
ren,” vv.16.19). Almost throughout this lesson he warns them not 
to yield to sins. These warnings were necessary because of their old 
sinful flesh. Thus we can see how corrupt the nature of man must be. 

Man by nature is spiritually blind and does nothing but err. 
V.16. He commits blasphemy in blaming God for the evil existing 
in this world, v.13, and fails to see the real source of it in himself 
because he is self-righteous, vv. 14.15. He also fails to comprehend 
the real cause of death. As an enemy of God he is blind to: v.17. 

V.19. According to the Old Adam, Christians also fall into these 
errors; but how much more the unconverted! Swift to hear? No, 
with hearing ears they fail to hear. Hence they do not heed. V. 21b. 
Slow to speak? No, very ready to contradict God’s Word in every 
instance. Slow to wrath? How they fume and rage against God and 
His Word! See v. 20. Natural man is nothing but flesh, and nothing 
but evil dwells in him. 

V.21. Natural man wallows in filthiness. His most pronounced 
filthiness is evident because of the fact that he prides himself in the 
filthy rags of his righteousness. “Superfluity of naughtiness,” abound- 
ing or abundant wickedness. He yields his members servants to in- 
iquity unto iniquity, Rom.6,19; he is a doulos of sin, Rom. 6, 20. 

Let us state once more: If St. James finds it imperative to warn 
Christians because of their Old Adam to avoid these evils, how wicked 
must the unregenerate be! The Christian knows therefore and must 
say: “I believe that I cannot by my own reason,” etc. Why this very 
confession cannot be made except by a Christian. The unconverted 
man can be nothing but an out-and-out synergist if he believes at all 
in a hereafter in a better world. 

The Christian also knows how his conversion came about. He 
can look back upon his real conversion and in praise to God for His 
boundless mercy see and say: “God, by a miracle, brought me to life 
and rescued me from spiritual, temporal, and eternal death.” 
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=: 


Far from working that which is evil, God only works that which 
is good. V.18: “He begat us.” Not we promoted ourselves to fill the 
place of God’s children; no, God made us His children. 

“He begat us.” V.18; cp. John 1,13. By our natural birth we 
became living beings. Indeed, a miracle. By our spiritual birth we 
became new beings, with new desires, new aims, new hopes, new 
longings. Another miracle in our life. This is also God’s miracle. 
Man contributed nothing to his natural birth; and just so man con- 
tributed nothing to his new birth. 2 Cor. 3,5; John 15,5; Rom. 8,7; . 
Matt. 12, 34. 

“Of His own will.” V.18; cp.2 Tim. 1,9. So, then, it does not lie 
within the sphere of our will to effect our conversion. Melanchthon 
was wrong when he defended the facultas se applicandi ad gratiam. 
Latermann was wrong when he asserted: “quod gratia Dei ita offe- 
ratur, ut, ea oblata, in hominis potestate sit, per illam ea, quae ad 
conversionem et salutem necessaria sint, praestare.’ We must de- 
nounce and despise and hate every shade and semblance of synergism, 
ancient or modern. 

“With the Word of Truth.” V.18. The means is the Gospel, the 
power of God unto salvation. Rom. 1,16. This same Gospel, which is 
foolishness unto natural man, is the means by which we are born 
again. By it the unwilling are made willing, the enemies of God are 
made the children of God. 

Hence we must say: “I believe that I cannot by my own reason 
or strength,” etc. Say this to the praise of God in true gratitude. 
May He grant you His grace not to postpone the day of your con- 
version! When His almighty grace takes hold of you, you can by 
nature but resist. But may He then grant you power to do the Spirit’s 
bidding! haps eT REN B. 


Fifth Sunday after Easter. 
Jas. 1, 22—27. 


In his explanation of the Third Commandment, Luther writes: 
“We should fear and love God... and gladly hear and learn it.” In 
these words the great Reformer enjoins upon us what the whole Bible 
enjoins upon all men: Ps. 78,1; Hos. 9,17; Luke 8, 21; 10,16; 11, 28; 
John 5, 24; 6,45; 18,37; Acts 3, 22.23. It is our duty and our privi- 
lege to hear God’s Word, which He has given us for salvation. Heb. 
10, 25. 

However, we should not only hear God’s Word, but also do it. 
2 Cor. 6,1. The Gospel is God’s message of grace in Christ Jesus; we 
should believe it. Mark1,15; John 8,46. The Moral Law is God’s 
immutable will; we should do it. Matt. 23,3; Luke 10, 37; John 
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13,15; 1Cor.10,31; Col.3,17. Many hearers of God’s Word lose 
their soul’s salvation because they fail to do God’s will. Matt. 13, 
18—23. Our text is a solemn warning to us to be doers of the Word, 
not hearers only. Let us consider 


FORGETFUL HEARERS. 


1. What they forget; 2. The evil consequences of their forgetfulness; 
3. How we may guard against forgetful hearing. 


A 


The words of our text were addressed, not to heathen, who had 
never heard the Word of God, but to Christians, who had had the 
Gospel-message for about a generation and were in danger of falling 
away from the first love. (Cp. Kretzmann’s Commentary, Vol. II, 
p. 501.) They still were hearers, but not doers, of the Word, v. 22: 
as we are told, they were forgetful hearers, v. 25. 

What do such hearers forget? Vv. 23.24: “What manner of man 
he was.” 1)They forget that they are sinners. God’s Law is a mirror 
showing us how exceedingly sinful we are. Illustrate according’ to 
Luther’s explanations of the Decalog. Such great sinners we are also 
in spite of our regeneration. Rom. 7, 14—24. Now, forgetful hearers 
do not deny this; they simply forget it. They hear the Word, but do 
not take it to heart. Matt.15,8; Jas.1,21. They are careless, in- 
different, disobedient. Luke 8, 12.— 2) Again, forgetful hearers for- 
get what they are by the grace of God, namely, sinners called to grace 
and salvation. Phil. 1,6a; Matt. 23,37. As they forget the exceeding 
sinfulness of their flesh, so they forget the sanctifying grace of the 
Holy Ghost in His work of regeneration and sanctification. — 3) They 
forget God’s will, or what God demands of those whom He has called 
to repentance. Our text furnishes three illustrations out of an untold 
number of sins. They forget to bridle their tongue, v.26; they sin 
against the Eighth Commandment. How easily is this commandment 
forgotten! Men do not regard it as a great sin to forget it. Again, 
they forget the duty of helping love, deeds of charity, toward their 
suffering neighbor. V.27a. (Expand.) In the third place, they forget 
the love which they owe to God in serving Him alone by complete 
separation from the world, as far as fellowship is concerned. V.27b; 
1 John 2,15; 2 Cor. 6,14—18. (This treatment of the text will give 
each pastor opportunity to call attention to the main faults of his 
congregation; let him furnish such examples in addition as are most 
necessary. ) 

Oh, how many important things do forgetful hearers forget! 
They forget how sinful their flesh is; they forget God’s grace and 
love, which would make them children of God and heirs of heaven; 
they forget what their Lord demands of them. Forgetful hearing is 
therefore a great and damnable sin, against which the text warns. 
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2. 

The dreadful consequences of their forgetfulness. 1) This the 
text summarizes in the words “deceiving your own selves.” V.22b. 
Forgetful hearers deceive themselves in every way. They imagine 
that they are Christians, but they are not. Matt. 7,21; 1 John 2,17; 
1 Thess. 4,3; Matt. 12,50. They imagine that their worship is pleas- 
ing to God, while it is not. Is.1; Rom.10,10; Matt.15,8. They 
imagine that they have a “pure and undefiled religion,” while they 
have not. V.27. In reality, they only seem to be religious; they are 
hypocrites, whose religion is vain and who deceive their own hearts. 
V.26; cp. Jas. 2,17—20. — 2) As a result, such forgetful hearers 
derive no blessings whatever from divine love, pardon, and eternal 
life; for only “a doer of the work ... shall be blessed in his deed.” 
V.25. The punishment of all forgetful hearers is eternal wrath and 
damnation. John 10, 26—29; 18, 37; 8, 43—47; Luke 12, 47. 48. 

Oh, let us heed this warning! True, works do not save us; we 
are not justified by works, but solely by faith; yet true faith reveals 
itself in love and obedience to God. Deut. 8,20; 1 Sam. 15, 22; Luke 
11,28; John 14, 23; 1 John2,5. We are all in danger of becoming 
forgetful hearers. 3 


How we may guard against forgetful hearing. —1) Our text is 
a solemn preaching of the Law; this preaching we must hear and 
obey. The Law reveals to us the will of God and our sinfulness. 
Let us, then, daily consider with trembling hearts God’s Law, God’s 
will, God’s wrath upon all who treat His Word lightly. (Expand: 
God’s wrath over disobedient Israel.) —2) However, the Law alone 
cannot make us doers of God’s will. Through the use of the Law we 
become either presumptuous Pharisees or despairing sinners, destitute 
of all comfort. Our text points out to us how alone we can guard 
against forgetful hearing. This is “the perfect law of liberty,” v. 25, 
the blessed Gospel of Christ, through which the Holy Ghost regen- 
erates and sanctifies us. It is the “perfect law of liberty” because 
through it, by faith, we have freedom from all sin and are free and 
beloved children of God. John 8,32; Gal. 3. Into this law of liberty 
we must look intently, that is, we must believe it, and through faith, 
as children of God, seek to do God’s will in all things. Rom. 12,1; 
Gal. 5, 16. 25; Eph. 5,2; Col. 1,10; 1 John 3,1; 1 Cor. 4, 14. 

For Jesus’ sake let me, then, beseech you not to be forgetful 
hearers. Look to Him, the Author and Finisher of your faith, Heb. 
12,2, and through faith in Him walk worthy of your high calling, 
Col. 1,190; Phil. 1, 27; 1 Thess. 2,12. Without Him we can do nothing, 
John 15,4—5; through faith in Him we can do all things, Phil. 4, 13; 
John 15, 5. 8; Phil. 2,13. This same Jesus, our Savior and our Lord, 
tells us: “Ye are My friends if ye do whatsoever I command you.” 
John 15,14. Help us, dear Lord, to do Thy will! 

St. Louis, Mo. JOHN THEODORE MUELLER. 
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Outlines 
for a Series of Sermons on Proper Indoctrination 


in Connection with the Four-Hundredth Anniversary 
of Luther’s Catechism. 


1. The Need of Indoctrination. 
Rom. 10, 10—17. 


There were times in the history of the Christian Church when 
the matter of proper or thorough indoctrination was regarded as en- 
tirely self-evident (the early Church with its catechumenate, the 
writings of Clement of Alexandria, of Cyril of Jerusalem, of Augus- 
tine; the time of Luther, the church orders of the sixteenth century). 
— The situation in our country at present not altogether favorable to 
indoctrination along such lines. Tendency to lower standards of in- 
doctrination, to depend, at least in a measure, on emotional assent 
instead of conviction based on thorough knowledge. Hence the ad- 
visability of rehearsing the points which must be kept in mind for the 
maintenance of highest standards of church-membership. 


WHY IS INDOCTRINATION NECESSARY? 


1. Because faith in Jesus Christ is essential for salvation. 


a. “Shall not be ashamed.” The natural condition of man which 
brings shame and disgrace; he must be ashamed in the presence of 
the holy and righteous God. Dan.9,7. In man, by nature, there is 
nothing that is clean, that will enable him to stand in the presence 
of God. Our iniquities divide between us and our God. 

b. “Unto salvation ... shall be saved.” - There is a way to bridge 
the abyss between man and God. Without diminishing in the slightest 
degree man’s guilt and detracting from the holiness and righteousness 
of God, the way of salvation is open in Christ. Objective salvation 
a glorious fact. Is. 53; Rom. 3. 

c. This salvation can be received and obtained by faith. “With 
the heart man believeth unto righteousness.” The hand of faith ap- 
propriates the gift of God’s grace in Christ and thus comes into pos- 
session of salvation. Without faith, salvation is impossible. 


2. Because faith is wrought only through the Word of God. 


a. How shall they believe in Him of whom they have not heard? 
Enthusiasts of all times have asserted that there is a direct or im- 
mediate way of getting in touch with God. They speak of direct illu- 
mination, of inner light. They despise or at least underestimate the 
means of grace, also the Gospel. h 

b. But “faith cometh by hearing and hearing by the Word of 
God.” Men are bound to the Gospel (and the Sacraments) as means 
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of grace, by and through which salvation is made known. That is 
the purpose of preaching; that is the content of its message. Obedi- 
ence to the Gospel, acceptance of its glorious truth, is the essence of 
faith. Without indoctrination there can be no faith. 


c. There is no difference between the Jew and the Greek. Sal- 
vation is for all, but must be conveyed and taught to all in the same 
way. The mere fact of one’s having been born and reared in the 
Church of the pure confession not in itself a guarantee of salvation. 
The daily assurance of the remission of sins, perpetual forgiveness, 
comes only through the Gospel, through indoctrination. The simpler, 
but also the more thorough and comprehensive the indoctrination, the 
better the knowledge of salvation, with its glorious blessings. K. 


2. The Basis of Indoctrination. 
JoHn 5, 89. 


Strictly speaking, there are only two religions in the world, the 
religion of works and the religion of faith. The religion of works 
embraces the entire group of religions outside of Christianity, par- 
ticularly those of Buddhism, Confucianism, Mohammedanism, 
Judaism, and of the antichristian sects of our own and other coun- 
tries. But this group includes also all those organizations and ten- 
dencies within the Christian Church that in any way substitute the 
works of men for the redemption of Christ. This group is charac- 
terized especially by its moralizing. No matter how much its spokes- 
men speak of the Bible and of Christ, the conception which they con- 
nect with these terms are not in agreement with Holy Scripture’s 
testimony of itself. Over against all such blind leaders the Church 
that preaches salvation full and free must find the basis of its indoc- 
trination in that very fact. 


THE BASIS OF PROPER INDOOTRINATION. 
1. The command of the Lord. 


a. The reason for indoctrination on the subjective side was dis- 
cussed in the first address of the series. With respect to man, the 
trouble that lies heavily upon us should always be a serious induce- 
ment to find the way of salvation. — But, in addition, we here think of 
the command of the Lord as the objective basis of proper indoctrina- 
tion, together with the encouragement and promise connected with 
the command. 

b. The command as given in the text: “Search the Scriptures” 
(no matter whether we read indicative or imperative). Literally: 
Search through, ransack, dig through, inquire most carefully. The 
same thought in Is. 34,16; 1 Tim. 4,18. The command: Seek, search, 
read, attend! occurs time and again in Scriptures. Cp. Heb. 6, 1. 
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ce. This includes, not a mere veneer of Christian doctrine, not 
a mere smattering of Christian terms, but being strengthened with 
might, rooted and grounded. Without this basis, clearly understood 
and as definitely carried out, we shall fall short of the demands laid 
on us by the Lord. 


2. The knowledge of the fundamental facts of salvation. 


a. This may be called the subjective basis because it must be laid 
on the side of man. It must be the foundation on which he erects 
the structure of his greater and better knowledge of his Savior. 2 Pet. 
3,18. The basis of salvation not a dead and mechanical working 
knowledge, with glib speeches and a show of information, but a heart- 
knowledge, an understanding which reacts to the revelation of the 
mystery of salvation. 

b. The Scriptures. The content of Scriptures as they pertain to 
salvation, the revelation of the mystery which no man can know and 
comprehend by his own reason and strength. Op. Gal. 1,12; Eph. 3, 
3.4. Specifically the revelation of eternal life, the knowledge of the 
way of salvation. This includes information about the natural sinful 
condition of man, the hopelessness of the religion of works, the de- 
mands of God’s holiness and righteousness, ete. 

c. “They are they which testify of Me.” The knowledge of the 
Savior the highest basis of indoctrination. Not Jesus the pattern, the 
exemplar, the hero, the teacher, but Jesus, the Substitute of mankind, 
by whose vicarious satisfaction mankind has been reconciled to God. 
This includes knowledge of the means of grace, of the application of 
God’s grace to fallen mankind. IKE 

(To be continued.) 


———— —__— 


What Is the Reason? 


Recently two friends have come to the writer with questions 
which they could not answer; neither can he, so they are passed on 
to you. “If there is any order we hate to see come in,” remarked 
a business friend at lunch one day, “it is one from a church or a 
preacher!” When I inquired why, she said apologetically, “I’m sorry. 
I forgot you were connected with a religious organization.” But 
I pressed her for a reason, and this is what she said: — 

“It is so very difficult to get them to pay their bills, and if there 
is accidentally an error in billing or shipping the order, they make 
a terrible fuss. Others realize a mistake may sometimes occur and 
treat you humanly, but church folks, and especially preachers, seem 
to think you are trying to cheat them. I just can’t understand why 
they treat you so. Can you tell me why?” 
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I could not, and the fact that she is a junior department super- 
intendent, doing an outstanding piece of work in training her boys 
and girls to be like Jesus in their every-day lives, did not make her 
question any easier. 

And the second: “I have never yet been uncivilly treated by 
business men on whom my profession has necessitated calls,” recently 
remarked a devoted church man who was for several years employed 
by church organizations, “but during the last five years I have been 
in business, at fifteen different times I have been rudely ejected from 
the offices of church officials in religious organizations. I have made 
a careful study of each case, but I have not yet been able to arrive 
at a satisfactory solution for this treatment. Now, of course, it would 
seem that of all people in the world who should show courtesy, to say 
nothing of civility, in their every-day relationships, the Christian 
should be foremost.” 

Are these pictures fair? If so, what is the reason? 

Journal of Religious Education, December, 1928. 
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If a man has a rhinoceros hide, he is likely to have a rhinoceros 
soul. Sensitiveness goes with refinement, but a minister cannot please 
everybody. If he tries to do so, he will become a nervous wreck. 
A good minister should realize that he has but one Master, and that 
Master is Jesus Christ. He must learn to laugh at the difficulties in 
his way and to make light of his troubles. We picked up the following 
paragraph somewhere. It probably exaggerates the preacher, but there 
is at least some truth in it: — 

“The preacher has a hard time. If his hair is gray, he is old. 
If he is a young man, he has not had experience. If he has eight or 
ten children, he has too many. If he has none, he should have and 
is not setting a good example. If his wife sings in the choir, she is 
presuming. If she does not, she is not interested in her husband’s 
work. If a preacher reads from notes, he is a bore. If he speaks ex- 
temporaneously, he is not deep enough. If he stays at home in his 
study, he does not mix enough with the people. If he is seen around 
the streets, he ought to be home getting up a good sermon. If he calls 
on some very poor family, he is playing to the grand stand. If he 
calls at the home of the rich, he is an aristocrat. Whatever he does, 
some one could have told him how to do better.” 

Watchman-Examiner. 
— 
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Book Review. 


Concordia Publishing House, St. Louis, Mo., offers: — 


The Gem of the Reformation, 1529—1929. A Jubilee Booklet Com- 
memorating the Four-hundredth Anniversary of the First Publica- 
tion of the Small Catechism of Dr. Martin Luther. By Wm. H. Luke. 
32 pages, 6%, X4%. Price, 15 cts. 

The publishers have added to this booklet in English a companion in 
German, Das Kleinod der Reformation. Both are bound in an attractive 
cover, printed on high-grade material and beautifully illustrated by eleven 
pietures. Besides a brief history they contain the Six Chief Parts of Lu- 
ther’s Small Catechism. Excellent workmanship in every respect. The 
books treat of a gem, and each is a gem, which will delight many hearts. 
A short perusal will at once convince the reader that the books deserve 
to be widely distributed. B. 


Take and Read! Luther’s Small Catechism. The Briefest and Best 
Handbook of True Christian Doctrine. Quadricentenary Edition, 
1529—1929. Price, 1 ct.; 100, 80 cts.; 500, $3.60; 1,000, $6.50. 

Intended for mass distribution, this tract, containing a most fitting 
foreword by Dr. L. Fuerbringer and the Six Chief Parts of Luther’s Small 

Catechism, is sold at a very low price. May the Lord hearten our people 

to pass this edition on to tens of thousands. If, by way of comparison, 

they knew but a little of other catechisms, like the Catechism of Geneva, 
the Smaller Catechism of the Westminster Divines, the Heidelberg Cate- 
chism, the Emden Catechism, and others of the same type, they would 
burn with desire to make Luther’s unequaled gem known to the world. 
May our pastors avail themselves of the golden opportunity to help toward 
a wide distribution of this tract! 


Come and Extol the Lord. 1529—1929. Program for a Children’s Ser- 
vice, Commemorating the Four-hundredth Anniversary of the Pub- 
lication of Luther’s Catechism. Compiled by ©. W. Greinke. Price, 
5 cts.; dozen, 50 cts.; 100, $3.50. 

All necessary material in prose and poetry for a fitting celebration 
of the quadricentennial of Luther’s Small Catechism by the children of 
our churches is contained in this pamphlet. Hymns for congregational 
singing are also provided. 


He Lives! A Children’s Vesper Service for Easter Day. Compiled by 
P.E.Kretzmann. Price, 5 cts.; dozen, 50 cts.; 100, $3.50. 
Easter as it is to be celebrated by Christian children is the subject- 
matter contained in this order of service, which should be used in pref- 
erence to such as are published by incompetent parties. B. 


Siebenundfünfzigiter Synodalbericht de Midhigan-Diftrifts der Ev.-Luth. 
Synode bon Miffouri, Ohio und andern Staaten, verfammelt zu Sagi- 
naw, Mich, vom 20. bis zum 26. Juni 1928. Preis: 45 Cts. 

Diejer Bericht mit feinem Referat von P. F. A. Hertwig über das Thema 
„Sünger JEfu und die Miffion“ erinnert uns alle nachdrüdlich an eine Chriften- 
pilicht, die beftändig beffer ausgeführt, und an ein Chriftenvorrecht, das bedeutend 
höher unter uns gefchäßt werden follte. B. 


Proceedings of the Twentieth Convention of the Oregon and Wash- 
ington District of the Ev. Luth. -Synod of Missouri, Ohio, and 
Other States, assembled at Portland, Oreg., June 27 to July 3, 1928. 
Price, 25 cts. 
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Proceedings of the Thirty-Third Convention of the Ontario District 
of the Synod of Missouri, Ohio, and Other States, held at Humber- 
stone, Ont., August 23—28, 1928. Price, 30 cts. 

Pastor F. Nitz’s essay “Vom Beruf ins Predigtamt,” enlarging upon 
the following three questions: “Was ist das heilige Predigtamt? Wie 
kommt man ins Predigtumt? Wen darf eine Gemeinde nach Gottes Wort 
berufen?” is contained in the synodical report of the Oregon and Wash- 
ington Distriet. Dr. Kretzmann’s essay, offered in the report of the Ontario 
District, treats “The Bible and Its Modern Critics and Enemies.” A peru- 
sal of this subject convinces the reader that he is here made acquainted 
with the venomous attacks of modern theologians upon the citadel of our 
faith. In their ranks he finds also Charles M. Jacobs, president of the Lu- 
theran Theological Seminary at Philadelphia. B. 


The Meaning of a Lutheran Education. Paper read at the convention 
of the Southern Illinois District, October 14—20, 1925, by A. C. 
Stellhorn. Price, 10 cts. 

Our Church, in its Christian day-schools and in its every educational 
method, has treasures which many are unable to evaluate adequately. The 
spirit and the burden of a Lutheran education are properly presented in 
the essay here appearing in its second edition. Pass it on to strangers who 
look askance at our elementary educational institutions and convince them 
of their value. 


Must the Church Surrender to Unbelief? By Dr. W. H. T. Dau, Presi- 
dent of Valparaiso University, Valparaiso, Ind. Price, 5 cts. 

Dr. Dau’s work always bears the stamp of a finished product, something 
that is read with distinct pleasure and is passed on to others with distinct 
satisfaction. We hope that our young people will make copious use of this 
tract and put it in the hands of those young people who, in their schools, 
are exposed to the soul-destroying dangers of materialism, atheism, and 
like errors. B. 


Winning Souls for Jesus through Personal Mission Work. A Plea 

for Personal Efforts in Winning Souls. By John Theodore Mueller, 

Th. D., Concordia Theological Seminary, St. Louis, Mo. Price, 5 cts. 

The topic treated here has been treated elsewhere more in extenso, 

but this tract deserves to be placed in the hands of Christians because it 

puts the great missionary duty before them in a short, clear, and practical 
manner. B. 


Canvass Card. Price: One hundred, 65 cts. 
This card contains all necessary spaces to record relevant facts gleaned 
from a pastoral visit in a house-to-house canvass. B. 


Bon der Anklagebank zum Katheder. Lebensbild des deutfchzamerifanifchen 
Theologen D. G. Stödhardt, gezeichnet von D. Otto Willfomm. 
Verlag und Drud von Johannes Herrmann, Bwidau, Sahjen. Preis: 
60 6t8. Zu beziehen vom Concordia Publishing House, St. Louis, Mo. 

Kundige Hand befchreibt hier in einem Band, der mit einem Porträt Stöd- 
hardts und mehreren dortrefflich geratenen Bildern gefhmücdt ift, das Leben und 

Wirken des Mannes, der fi) durch feine Gelehrfamfeit, fein herzliches und jhlichtes 

Wefen, feine Offenheit und fein Tindlich gläubiges Gemüt die Herzen vieler, auch 

jegt, lange nach feinem Tode, erobert hat. Stödhardt ijt ein befonderer Gotte3= 

fegen für unfere Synode gewejen. Möchten Doch viele, die ihn nicht gefannt haben, 
nach diefer Biographie und feinen Schriften greifen und ihn fo jhäßen ap he 

lernen! 5 
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Christian Symbolics. By Prof. E. H. Klotsche, A. M., Ph. D., D. D. 413 
pages, including Index. Cloth with gilt lettering. Lutheran Lit- 
erary Board, Burlington, Iowa. Price, $3.50. Order from Concor- 
dia Publishing House, St. Louis, Mo. 


Dr. Klotsche is professor of Exegesis and Symbolics in the Western 
Theological Seminary, Fremont, Nebr. In recent years he has become well 
known through various publications, among which is his fine History of 
Doctrines, a practical handbook, outlining in brief studies the develop- 
ment of dogma. The volume before us is more pretentious than the former 
books which the author has given to the Lutheran reading public. It is 
an opus magnum in a field in which so far little work has been done within 
the American Lutheran Church. The full title of the book is: “Christian 
Symbolics, or Exposition of the Distinctive Characteristics of the Catholic, 
Lutheran, and Reformed Churches as Well as the Modern Denominations 
and Sects Represented in This Country.” Besides the Introduction (7 pages) 
it contains nine chapters with the following titles: “The Ecumenical Sym- 
bols of the Ancient Catholic Church” (7 pages); “The Greek Church” 
(27 pages); “The Roman Catholic Church” (75 pages); “The Lutheran 
Church” (59 pages); “The Reformed Church” (61 pages); “The Anglican 
Communion” (8 pages); “Socinianism — Arminianism” (6 pages); “The 
Modern Protestant Denominations and Sects” (47 pages); “The Modern 
Protestant Denominations and Sects” (continued; 83 pages, including the 
“Conclusion”). Each subject has been treated with becoming thorough- 
ness and fairness on the basis of extensive study, as shown by the bibliog- 
raphy prefixed to each chapter. The style is simple and popular, but dig- 
nified; the presentation of doctrines, objective and sober. The author 
quotes copiously from the various confessions of the denominations which 
he treats, proving his statements in most cases by quoting verbatim. The 
reviewer notes with particular appreciation that in presenting the Lu- 
theran doctrine also the Formula of Concord has been given adequate 
consideration. Our Missouri Synod authors who have written on subjects 
bearing on the topics which Dr. Klotsche treats are amply quoted, and 
Dr. Fuerbringer’s excellent edition of Guenther’s Symbolik has received 
a place of prominence. 


In the Preface the venerable author writes: “In preparing the present 
volume, the author’s aim and object has been to acquaint students, pas- 
tors, and intelligent laymen with the distinctive characteristics of all 
Christian denominations and sects represented in this country. The author 
has sought to do this as objectively as possible and in strict accordance 
with the source, though he has nowhere concealed his own doctrinal views.” 
The reviewer can substantiate this claim, and he recommends this inter- 
esting and instructive book to his fellow-pastors with much joy. The 
subject is one to which attention must be paid with special emphasis at 
this time of doctrinal indifferentism and unionism, when doctrinal differ- 
ences are so universally set aside and treated with scorn, even when they 
are fundamental. The time has arrived when all faithful pastors of the 
Lutheran Church in particular must return to the diligent study of God’s 
Word and the Lutheran Confessions, comparing them with the teachings 
of other denominations in order to find out where the difference lies. In 
this study Dr. Klotche’s book is a great aid. The mechanical make-up of 
the volume is excellent; the print is clear and almost entirely free from 
typographical errors. Sufficient space has been left on each page for notes 
and comments. It is another sample of fine book-making, upon which both 
the author and the publishers may be congratulated. J.T. M. 
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MISSION SECTION. 


The Heathen. 


II. Living Conditions. 


The long-gowned gentlemen in China have been mentioned. 
These make up the greater part of the crowds on the street. They 
represent the real China, the merchants, students, literary, profes- 
sional, and official classes. Comparatively few women are seen on 
the streets except in port cities. Women are not forbidden to appear 
on the streets, and you do see them especially at the markets; but 
a European cannot fail to notice how small is the number of women 
seen on the streets as compared with that of the men. The women 
wear loose trousers and long jackets, and many of them hobble along 
on tiny, pointed bound feet. The men also wear trousers, fastened 
tightly at the waist and ankles. But over these they wear a long 
gown, with fasteners at the side, which reach from the neck down to 
the slit made on each side of the gown, to allow for freedom in walk- 
ing. It is seldom that freedom is required for fast walking, for 
that is also noticeable to a Westerner, that the Chinese move along 
the streets at a most leisurely pace. This is part of the dignity re- 
quired by Confucian tradition of the “Superior Man.” When haste 
is required or when muddy streets make it expedient, the Chinese 
gentleman will gather up his gown much as a woman would gather 
up her skirts —if they were long enough. 

The streets of the native city through which we pass daily in 
Hankow, for instance, but also in all other native cities, are narrow, 
roughly paved with stone, have no sidewalks, and are crowded with 
pedestrians, animals, rickshaws, or chairs, and with the merchandise 
of the shops displayed in great confusion half on the street and half 
in the shops. The whole shop front is removed during business 
hours, and at night the boards are fitted tightly into place again, and 
not a thing is left outside, not even the long vertical signs that give 
the Chinese street such an exotic appearance during the day. Usually 
the sunless streets are wet from the water spilled by the carriers, for 
they cannot pick their way through the crowds without bumping into 
some one or something. It is a feat to get through at all with such 
a clumsy load. These carriers and the rickshaw coolies may be heard 
above the babel of voices crying out for “gangway.” And some of 
the carriers are announced without their yells. They are announced 
by a stench, for their buckets contain night-soil. That is the Chinese, 
sewer system. Mention will be made later of the use to which the 
night soil is put. Along the walls here and there are found urinal 
troughs that are not protected in any way from the public eye or nose. 
The Chinese tea-houses and restaurants are also thrown wide open 
to the streets, and unsavory odors and unappetizing scenes thrust 
themselves upon the passers-by. A dirty, sticky cook is rolling out 
dough for meat-balls on a clammy table and dropping them into an 
aromatic grease pot. A mangy dog snoops at a side of pork hanging 
almost to the ground, and the dog gets a pail of hot water over him, 
to help aggravate his mange and make him still more hairless. 
Seated at the tables are unwashed gentlemen in long gowns, usually 
with shiny sleeves, which are so laden with dirt and germs that they 
could not absorb more. Through such streets also the wealthy, 


10 


146 The Heathen. 


influential, and scholarly Chinese pass, and unclean places and habits 
have so much a part in the living conditions of the people that they 
are not regarded as things that should be changed or improved. 

The same holds true in the homes. That a Chinese is wealthy, 
influential, or even educated does not guarantee to you that his home 
will compare in any way with even an average Western home. The 
late Chinese leader Sun Yat-sen, in his Three People’s Principles, 
when speaking along these same lines, brings the following instance 
from his experience. He was on a trans-Pacifie steamer one day, 
and the captain told him that a young Chinese, educated in America, 
while speaking with the captain in the saloon of the ship, found it 
necessary to clear his nose, and he did so through his mouth, spitting 
on the fine rug of the saloon. (A case like this is mentioned not 
for the readers of the HomiLetic MAGAZINE to pass on in its baldness 
to others, but to show that what has been said about Chinese lack of 
cleanliness does not proceed from a finicky disposition and carping 
spirit.) 

The houses are built of gray brick and may have a paved court 
in front or in back, to which access is gained from the street through 
the door of a high wall. Several families live in each house, and 
they get along with a minimum of space, one ordinary room being 
divided up in several smaller ones by means of flimsy board parti- 
tions. In better-class houses, of course, there is more privacy. But 
there is never a green lawn to brighten up the street and to make 
a pretty setting for the house. Blank walls are all you can see from 
the street or alley. The main room as you enter has a table and 
several chairs and a shelf facing the front door, on which invariably 
there is an idol or an ancestral tablet, flanked by two dull, red-colored 
candles. The house has no windows, but you will see latticework at 
the front or in the back, near the eaves of the roof. If the house 
has a court in the center, open to the sky, some air, but only little 
light reaches the interior from this court. The bedchambers are not 
only dark, but also dirty, and the beds, made of boards, sometimes of 
cane-work, are very crude and hard and are usually inhabited by the 
tiny populace. The kitchen-stove is of. brick and has no chimney, 
so that the walls of the kitchen are black with soot. The houses are 
not heated in winter. In cold weather one simply puts on several 
additional thicknesses of wadded clothing. 

In the country the people live still closer to mother earth. The 
floors are not even paved with stone, but consist of nothing but hard- 
padded earth. The writer has more than once knelt in his Peter’s 
clerical gown on the dirt floor of our country chapel near Hankow. 
Even in the country one cannot always breathe fresh, uncontaminated 
ozone. The farmers and the city scavengers cooperate, for all the 
night-soil is preserved in open pools near the farmer’s house. It is 
dipped out of the pools with buckets, carried to the fields, and poured 
ladleful by ladleful onto the growing vegetables. 

Is there not a great amount of sickness among the Chinese due 
to such living conditions? Yes, there is. Dysentery is one of the 
diseases that is very prevalent. Consider this fact in connection with 
the agricultural methods of the people. Tuberculosis makes great 
ravages on the people. Cholera and typhoid epidemics are common, 
besides many other nasty and obnoxious diseases. Infant mortality 
is very high. An American student of economics in China estimates 
that a Chinese mother must produce ten children in order to raise 
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three. And so poverty and the most unsanitary living conditions 
and much misery greet one everywhere in China. 

Added to the normal state of the Chinese are wars and military 
oppression, corrupt government, banditry, famines, and floods. Each 
of these evils visits some part of China every year, and no part of the 
land escapes them all. A few illustrations. Our 1921 group of mis- 
sionaries were introduced to a civil war the first year while in 
Peking. As their first year of language study drew to a close and 
they were eagerly awaiting the day when they should first see “our 
field,” they suddenly found the railroad from Peking to Hankow cut 
off because of a war, just south of Peking, between Wu Pei-fu and 
Chang Tso-lin, the two chief generals at that time. They were two of 
the many war-lords in China over which the impotent nominal govern- 
ment at Peking had no authority. Wu Pei-fu drove his enemy back 
to his Manchurian stronghold in the North. By June, 1922, the 
railroad was open again for a time, and although there was no 
fighting for several years in the immediate neighborhood of our 
stations on the Yangtze, except minor clashes and banditry of soldiers, 
the wars continued in other parts of China. Both Wu Pei-fu and 
Chang Tso-lin have now been eliminated. This was accomplished by 
the Nationalists, who now have control, they claim, over all China. 
But to accomplish this, there was much fighting right in the center 
of our mission-field. 

Last year saw not only untold misery of the people because of 
the fighting, but also a great setback to missionary work in the 
Yangtze Valley, including our own. That is past and has been re- 
ported in our church-papers. But here is how we found conditions 
even after the wave of Bolshevism had subsided. Ichang is one 
place that has changed hands repeatedly. A war-lord, who also hangs 
out the Nationalist banner, has his stronghold far up the Yangtze 
River above Ichang. Three times last year he came down with 
his hordes and captured Ichang, only to flee again when some other 
general approached the city with more coolie soldiers than he had. 
We found Ichang in the hands of this general. People were afraid 
to go out on the streets ai night. The lawlessness of the soldiery 
was kept somewhat in hand by summary military executions and 
by martial law. Going to the post-office one day, we had to pick a 
way past three dead men lying in their blood right in the street where 
they had been executed, surrounded by a morbid mob. More than 
once we saw executions on the street from the window of the house 
where we were staying. Executions are performed by decapitation 
or by firing at close range with a mauser pistol. Shots were heard 
in the darkness and stillness of almost every night, and one wondered 
where this looting was going on, where it would begin next, and if 
it was at one of the shops or homes of our little flock of Christians. 
But no harm befell either them or us. One day the chapel attendant 
came and reported that the janitor, a Christian, had been “la fu,” 
seized by the soldiers and forced to act as their coolie on the march — 
the fate of many a coolie in war time. He was an old man, and we, 
and especially his family, feared that we would not see him again. 
But after several days he came back, weary and hungry. They had 
let him go after about forty miles because he could no longer keep 
up with the “army.” We witnessed the evacuation of the city by 
one general and the occupation by another with the same kind of 
nondescript troops. The former general demanded $600,000 from the 
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merchants of the city as a guarantee against looting by his troops 
and got it. But the people found themselves still in the frying-pan, 
for the newcomers were no better. Business remained at a standstill, 
shops were boarded up, and after dark it was a city of the dead — 
and of robbers and murderers. We found it impossible to reach one 
of our stations because of the certainty of falling into the hands 
of bandits. , \ 

On the outskirts of the cities, where our mission-stations carry 
on the preaching of the Gospel, time and again we see motley crowds 
of starving, emaciated bedraggled humans, a sort of exodus from the 
country because there is a famine. Crops have failed, or floods and 
warfare have devastated the crops, and there is no relief save what 
the Red Cross and the mission-organizations can bring. Often this 
work is impeded by the lack of communications, roads and railroads, 
by the wars, and by political corruption. ‘ 

Is it a picture of hopelessness? It would be if nothing were 
being done about it. To the Chinese, patient or resigned to it or 
blinded by their Confucian pride, it is by no means hopeless. And 
that is the still darker spiritual side of the picture — the false security 
and self-righteousness of heathenism. Insipid superstition and gross 
idolatry fill their spiritual wants; but, though they are conscious 
that this is not the truth and does not satisfy them, they seem to be 
indifferent to their religions, and they are abandoned to materialism. 
Only in times of distress do they seem to take their religion seriously. 
Walk down a Chinese street and see if the subject of nine-tenths of 
the conversations you catch is not ch’ien, money. The Chinese 
religions are to be treated both as a part of the pitiful conditions 
of the hundreds of millions of Chinese and as the cause for the same. 
Christ speaks of fruits that you can see and observe when He says 
of false prophets and religions: “By their fruits ye shall know them.” 
All of the foregoing has been a description of what you see and most 
of it what you ordinarily see at any time anywhere in China. In the 
following we shall look more to the spiritual qualities of the picture. 


III. Spiritual Condition. 


Your missionaries, after a year and a half or two years of lan- 
guage study, conscious of one chief desire, to bring the Gospel to 
the heathen, do so somewhat in the following manner. The native 
city, with its strange sights, sounds, and odors that greet the eyes, 
ears, and nose of the missionary, has been dwelt upon in the foregoing. 
In such a native city a chapel is opened, usually on one of the busiest 
streets. It is a rented store, the rent being from $10 to $35 a month. 
Usually it is not difficult for a mission to rent a building, as land- 
lords know that missions are reliable renters. Only, there is some- 
times great delay through bargaining because of the exorbitant rental 
demanded. All foreigners are considered wealthy, and the Chinese 
also has plenty of time. The chapel is fitted out with benches, a 
simple pulpit and altar, and an inexpensive organ. Some Biblical 
pictures adorn the walls. A trained native preacher, if one is 
available, is placed in charge of the chapel. He lives in a small 
room or two above the chapel, and there is also room for one or two 
schoolrooms on the second floor. A native teacher conducts the school. 
Some of our schools are large enough to boast two and three teachers. 
The pupils are all recruited from the neighborhood and from heathen 
homes, boys and girls, though the latter are far in the minority. 
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It is dusk or even dark, save for the lights of many busy shops, 
when the doors of the chapel are thrown open for the regular evening 
preaching. The teacher, the evangelist, or the misisonary, as the case 
may be, sits down at the little organ and plays a hymn. The others, 
augmented by a few of the schoolchildren who have learned to sing, 
strike up the singing, and soon a few inquisitive passers-by are in- 
duced to enter, and they stand and stare. The missionary goes down 
the aisle and invites them to sit down; then he stands at the door and 
invites people to enter. After the singing of the second or third hymn 
usually there is a large enough nucleus in the benches to encourage 
others to come in without invitation. Then the preaching of the 
evangelist begins. He probably takes some story from the Bible 
History for his text in which he can bring in the fundamental truths 
of God — man’s sin, grace, repentance, Christ’s work of redemption, 
forgiveness, eternal life. During the address the chapel fills; perhaps 
one hundred men are crowded into the benches. It is a shifting 
audience, coming in and going out at will. But there are some that 
stay to the end. It is also a mixed audience. Not mixed as to sexes; 
there are no women. There are quite a number of coolies, stripped 
to the waist if it is summer. There are youths and students, the 
young and modern China. They are unfortunately rather sophisti- 
cated, but nevertheless they constitute the hope of China. There are 
many loiterers, frequenters of the neighboring tea-houses, opium dens 
and “red-light” districts, all of which are found in numbers within 
a stone’s throw of our chapel. There is a sprinkling of the respectable, 
honorable heathen, merchants, artisans, and scholars of the old 
school. Perhaps a civil or military official or two will drop in to 
hear the “foreign religion.” 

Certainly it is a wonderful opportunity to testify and to preach 
the Gospel, and both the evangelist and the missionary are enthu- 
silastic and warmed to their subject. When the evangelist finishes, — 
and he has presented the fundamentals plainly, and surely he has 
made clear that there is only one God and that all other gods are 
false,— he introduces the missionary. The same subject is em- 
phasized, that there is only one true God, the Triune God, and that 
consequently all the hundreds of objects and spirits which the Chinese 
consider to be gods are not gods, but vain, empty, impotent clay and 
wooden images and imaginary gods, invented and manufactured by 
men. And to let the audience know that the missionary does not 
consider idolatry confined to their race, he explains also fine idolatry 
(which hits them as much as gross idolatry, by the way) and points 
out that many wat kuo jen, foreigners, do not worship the true God, 
that they are not all Christians, but that many of them make money 
and pleasure and other things of this world their idols. (In a city 
like Hankow, where there are many whites of all stripes, this must 
be pointed out, for the average Chinese thinks that every white man 
is a Christian.) Then follows the Law, which is shown in all its 
sternness, and its threatenings are pointed out to them as sharply 
as possible. What awful insult is offered the holy God by our 
idolatry! “Do you think God does not care? Do you think He will 
not punish you for bowing to those foolish idols in your own houses? 
There is a swan chang ti er chi, a time of settling up with God, and 
you must face Him as well as every man on earth, whether he be 
Chinese, American, British, or a member of some other nation. But 
who can face God, the Almighty? Nobody can pay that debt of sin. 


150 The Heathen. 


(The language of debts is readily understood by Chinese because they 
are much inclined to borrowing.) No, you cannot pay yours, and 
I cannot pay mine. Our sins must damn us eternally.” : 

At this point perhaps one or two get up and go out. The mis- 
sionary stops in his address to call them back only for a moment 
to listen to the next words. Alas! they go out without hearing the 
Gospel. But the rest remain and seem absorbed in what is preached 
to them now —the Gospel in all its sweetness. “Some one has paid 
that debt for us. Yes, for you too, for every sinner sitting here, 
even for the worst. Who? Yeh-sho Chi-to (Gee-do).” Then God’s 
love, which extends to all the world and therefore also to all of us 
who are here to-night, and to our families and relatives and friends. 
God’s love, manifested in Christ, the blessed story of what Christ did 
for us—this message is poured into their ears. — What a joy and 
privilege to be able to tell all this to people who have never heard it! 

One talks longer than one realizes. What? Yes, over an hour, 
and still the audience is patient. All right, give them some more. 
Dwell on death, the inevitable, a topic that they shun. Ask them how 
they are prepared for the hour of death. Tell them the only way to 
be prepared is by embracing Christ in faith. 

Finally it is time to close. Announcement is made that such 
meetings are held every night except Saturdays. The request is made 
that all interested remain and talk with the evangelist and the mis- 
sionary. The crowd disperses, and only a handful remains. One 
marvels at the politeness and courtesy of those with whom one has 
opportunity to converse. But what is that remark? O tempora, 
O mores! One of them says: “The foreigner is right; he tells us 
we should do good. That is the same as our Chinese teachings.” 
Hm! Another asks: “Is Jesus Christ another idol?” No matter 
how forcefully all the false gods have been swept away by the 
repeated and emphatic statements of the preachers, the legions of 
them still sit enthroned in the minds of the listeners, and they cannot 
understand that any one should believe in only one God. No matter 
how much time one has spent trying to make the Gospel plain, what 
one has said is all “quite in agreement with Confucius.” Is it to be 
ascribed to Chinese indifference to creed or to extreme Chinese 
politeness? They seem willing to admit another god to their 
pantheon, the “foreign god,” which makes little difference among so 
many. Another inquirer, having an eye to his rice-bowl, asks the 
Chinese preacher how he is making out having “eaten the foreign 
religion.” The term for becoming a member of a religion is ch’4 
chiao, eating religion, the implication being that henceforth the new 
“eater” literally is dependent on the Church or, in the case of the 
Buddhist religion, where the idea originated, on the temple, for his 
daily rice. The average Chinese cannot understand conversion any 
oe way. Such an attitude reveals the spiritual void of the Chinese 
people. 

And these or similar experiences week after week, year in and 
year out, reveal that the heathen are conscious that there is a God 
to whom they are accountable; that, except in times of calamity and 
distress, they are quite indifferent to this fact; that they regard them- 
selves not only as righteous on the whole, but superior to the Chris- 
tians in their knowledge of the Law, — behold their great sage Con- 
fucius and his moral precepts, consider the great wealth of moral 
proverbs that every child learns orally, if he learns nothing else, — 
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and finally, that the Gospel is foolishness to them and that therefore 
they ignore it. 

Yet the heathen claims superior spirituality. Examine this with 
regards to the Chinese, and you will come to the same conclusion 
as Katherine Mayo in her much-discussed Mother India regarding 
India. Whatever else may be said in criticism of the conclusions of 
this writer, who is evidently no particular friend of Christian Mis- 
sions, a China missionary is inclined to accept her statement in the 
short conclusion of her book (p. 409): “India has carried the prin- 
ciples of egocentricity and of a materialism called spirituality to 
a further and wider conclusion than has the West.” At least, such 
is the case with the Chinese. 

After leaving the chapel, the missionary wends his way home- 
ward. In the crowded, narrow street he comes to a point where it is 
nearly impassable and where there is a great noise and hubbub. On 
tip-toes, looking over the heads of the crowd, he sees what it is— 
Buddhist priests at a funeral. The front room of the house or shop 
(doors wide open to the street) has been cleared to make room for 
a table, in the center spread with viands, and another table with 
idols and paper images. Surrounding this are the priests, setting 
up a clamor, the louder, the better, to evict all the evil spirits that 
have gathered to pounce on the soul of the departed... The clang of 
cymbals, the monotonous and meaningless chanting of the filthy-robed 
priests, the flickering candles on the altar, making the idols appear 
still more hideous in the semilight, the rude, staring crowd, invited 
to stare and behold the expensive display made by the survivors (the 
more expensive it is, the more “face” they have), and finally the 
riotous feast at the conclusion of the festivities in which the priests 
participate — all this surely is a far ery from a Christian funeral and 
from our concept of spirituality. It is important to note that the 
priests are not called until after the death of a member of the family. 
During the illness of the individual the one who is called to the 
bedside is a Taoist witch doctor, who applies his magic, or at best 
a Chinese physician, who, besides some good remedies, has a big 
repertory of superstitious and harmful appliances and concoctions, 
more liable to hasten, than delay, death. But soul-care is wanting, 
unless the worship of the ancestral tablets of the household and 
various household idols by the dutiful members of the family be 
called soul-care. 

The high and foolish Buddhist philosophy of Nirvana need hardly 
be mentioned, because the common people know nothing of it. They 
do believe in the transmigration of souls, a wheel of endless and 
changing lives, and evolution, if the life of the deceased was good, 
to continually higher strata of society or, if his life was bad, a devolu- 
tion to continually lower stages and species of life, even to a dog and 
lower. It is the comfortless doctrine of work-righteousness. Of 
course, the hardened self-righteous profess no need for comfort. 
A criminal at Ichang, just before his execution, cried out quite 
undaunted: “You may kill me. Never mind, in twenty years I shall 
return,” as though seeing an opportunity in the future for revenge. 

Much more could be said, if space permitted, regarding the 
neglected, dilapidated temples, the superstitions of the people, booths 
of fortune-tellers lining the streets and used much by the people for 
seeking counsel on any big or little event of their every-day life; the 
superstitions that influence almost every move they make and that 
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hold them back and hold them down — all to be laid at the door of 
their heathen religion. Surely, if the Chinese were spiritually minded, 
they would hold their places of worship in such respect as to keep 
them up a little better than they do. But eating, drinking, clothing, 
material things, “all these do the Gentiles seek.” Their whole soul 
is centered only on these earthly things, and their invented “spiritual” 
substitutes for the real are a sham. 

Is it any wonder that the heathen live in such degradation? 
The vitalizing spiritual force is lacking to put their moral precepts 
into practise, common honesty being one of their rarest virtues. They 
are not touched by the Spirit; they exclude, renounce, and ignore 
Him; they deny the love of God; and being unregenerate, they are 
spiritually blind and dead. How, then, can there be any love for their 
fellow-men, how any civic pride, how any hope for betterment of their 
physical estate? There was no salt among them, no “salt of the earth,” 
in the sense of Christ. Matt. 5,13. Hence the economic conditions 
referred to before. Hence also, what is infinitely more important and 
pathetic, their hopeless spiritual condition, because of which they are 
going to eternal perdition by the millions. 

There was no salt. But there is being made, by the preaching of 
the old, old Gospel, foolish as it may be to the heathen, strange and 
rude as the missionaries that preach it may seem to them, a nucleus 
of believers. 

Modern China is different from what has been described above. 
The youth, even the present political leaders of China, are different. 
They are not entirely emancipated from heathenism and not neces- 
sarily more spiritual, but rapid strides, perhaps too rapid, have been 
made by them to break away from the old. Mission-colleges and 
other educational institutions have put out a crop of Chinese youths 
whose minds have been crowded with Western learning, but un- 
fortunately, as a rule, not furnished with the stabilizer of sound 
Christian judgment, not anchored to the Christian faith. Divorced 
from the moral hold that the old religion had upon them (for the 
Law acts as a curb also to the heathen), they have not replaced it 
with the restraining, or rather positive moral, influence of the Chris- 
tian religion. The new Chinese, still a small element in proportion 
to the masses, cannot, as a whole, be regarded as this “salt.” Modernist 
teachers, the worst of various evils that have come to China from 
the West, have made great inroads, especially among the modern, 
educated Chinese, and this under the Christian banner! 

But there is nevertheless a true Christian nucleus wherever the 
Gospel has been preached. We are dealing here, in conclusion, only 
with the circles of our own mission. 

The inquirers referred to before who remained after the chapel 
service, after all, were material that God put into our hands. The 
evangelist takes their names and addresses, which they are usually 
willing to give him, and writes them down in a note-book. Follow-up 
work is done by the evangelist. He calls at their house and discusses 
religion further and invites them to join a catechism class at the 
chapel, where in a small group the Catechism and as much of the 
Bible History as possible are gone through by the evangelist or the 
missionary. Some come; out of a long list of names a few will always 
come. And under the influence of God’s Holy Spirit the miracle 
of a heathen throwing up, and throwing out of his house, the idols 
and ancestral tablets of his forefathers and accepting that which to 
his countrymen is such great foolishness, takes place. He becomes 
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a believer, a regenerate, a changed person, looking for the consumma- 
tion of his hope in Christ, really spiritual-minded, and also bearing 
fruits, infinitesimal at first and in most instances, but in some cases 
great fruits, like the widow’s mite. Ii cannot be denied that some, 
having their rice-bowl at heart from the beginning, become Christians 
only from the motive of gaining a position with the mission, be it 
only that of janitor. But the recent severe trial of their faith 
during the Communist upheaval showed that the majority of our 
Chinese brethren remained faithful, continuing their Sunday ser- 
vices in spite of the absence of the missionaries, which at some stations 
was quite prolonged. 

There are remarkable cases of the conversion of women, some of 
a high age, not through chapel work, but through women’s classes 
held in the daytime. They were first induced to come by our female 
missionaries or by their Christian husbands or by the wives of 
teachers and evangelists. There are several men of standing in 
almost every one of our congregations, scholars or merchants, and at 
Shihnan an officer of high rank in the military. There are a good 
number of artisans and clerks, poor, but industrious, some of them 
the pillars of our little congregations. Many are of the poorest classes, 
yet rich in spiritual treasures. There is a dentist who was among 
the members of the first class to be baptized by our first missionary, 
who is a faithful and active member to-day and especially active 
in promoting our schools. And they are Missouri Lutherans, not 
given to unionism, but wary of false doctrine. Whatever criticisms 
the missionaries hear regarding themselves or their methods, it is 
pleasing that one frequent comment they hear from our Chinese 
brethren is that our Lutheran Church, Lu-teh Hut, has the true 
doctrine. 

The chapel is not our only means of contact with the heathen. 
It is perhaps, humanly speaking, the slowest means of producing 
results, important as that work is; for the seed is being broadcast, 
and God gives the increase, often unbeknown to us. Our schools are 
of great importance. They are primary day-schools, through which 
children up to fourteen or fifteen years are reached with daily in- 
struction in the Catechism and Bible History and even with the 
singing of hymns, besides being taught the secular branches. Through 
the children many of their parents are reached. We have no higher 
education save in the direction of preparation for the ministry, and 
this is still in its infancy. Promising boys from our primary schools 
are given a middle-school course, followed by a four-year course in 
theology. A girls’ middle school, which has not been reopened since 
the 1927 trouble, is under consideration for reinstatement. One class 
of ten has graduated from the evangelist school. One of them did 
not become an evangelist. One forsook his post during the wave of 
Communism. One died last summer of tuberculosis. Of the seven 
remaining three are young men. But they all have had considerable 
experience now and with perhaps two exceptions have acquitted them- 
selves commendably. Anes 

This phase of our mission-work is without doubt the chief hope 
for the contemplated evangelization of the heathen — the preparation 
of native preachers and, eventually, of ordained pastors. Mention 
need only be made of our mission’s use of the printed word, tracts, 
books, and a church-paper (discontinued several years ago, but 
a resumption of its publication is sorely needed now), and the above 
roughly covers the scope of our Synod’s work in China. Statistics 
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are superfluous here, as the reader has ready access to them in other 
official publications. But note the tragically small number of mis- 
sionaries, absolutely unable to carry on the work adequately, and 
please take this matter to the Throne of Grace in prayer, privately 
and in the congregation. 

Yes, something is being done for the heathen, also by our Synod. 
What we are doing is precious little compared with what we should 
do and what we really could do if every pastor, teacher, and con- 
gregation would vigorously and intelligently support our mission 
program. Lutheranism is essentially vigorous, or it is not pure 
Lutheranism. Besides, we are all in the Church Militant. Let Mis- 
souri gird herself to battle, “not against flesh and blood, but against 
principalities, against powers, against the rulers of darkness of this 
world, against spiritual wickedness in high places,” and let her widen 
and strengthen the front, also in the fields “over there.” She cannot 
lose there, — that would mean eventual decay and defeat at the home 
base. But in Christ, victory is assured. Triumphant in our God- 
given faith, not boastful, — for it is of grace,— we are able to say 
with St. John: “This is the victory that overcometh the world, even 
our faith.” The heathen need us, whether they admit it or not, and 
Christ commands us to go to them and promises to be with us “alway, 
even unto the end of the world.” 


The Need of Medical Missions. 


The great need of organizing medical missions in heathen 
countries, such as Africa, India, and China, is well set forth in an 
article written by Dr. J. B. McCord of the Medical Department of the 
American Board in South Africa. The article is printed in the 1928 
Year-book of the South African Missions. From it I cull the fol- 
lowing : — 

“The area of Africa south of the Sahara is, roughly speaking, 
between two and three times the size of the United States. If the 
population were evenly distributed through the country, each million 
of these people would be scattered over an area considerably larger 
than the State of New York; and if the physicians were evenly 
distributed, each physician would have such an area with a million 
people in it for his patients and with no facilities for travel to enable 
the patients to come to the doctor. The work of each doctor is, of 
necessity, limited to a small area. For the most part his work is 
limited to the patients within thirty or forty miles of his station. 
Even there he can attend, as a rule, only those patients who could 
come to see him; for visitation of the sick in their homes to any 
extent is, on the face of it, almost impossible. ... 

“For all practical purposes considerably less than 5 per cent. of 
the people of Africa are within reach of medical aid in case of 
sickness or accident or abnormal cases of childbirth, and less than one 
per cent. are ever attended by a well-qualified physician. 

“Does this mean that the people of Africa have no doctors? No, 
not by any manner of means. They have doctors, doctors everywhere. 
The natives of Africa believe in taking medicine, and they believe 
in doctors. Therefore the doctors multiply. They seem to grow on 
every bush and sometimes where there is no bush to grow on. After 
five or six years of intensive medical study and ten or twenty years 
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of practise, with the best standardized drugs and the best apparatus 
at his command, the modern physician often finds it difficult to 
diagnose an abnormal condition of a patient, and when diagnosed, 
he often finds it extremely difficult to effect a cure. The African 
doctor, on the other hand, has no education; he does not know even 
of the circulation of the blood; he does not understand or even know 
that there are physiological functions of the various organs, and he 
knows nothing of the cause of disease or its nature; he has no care- 
fully prepared remedies at his command. He has learned to extract 
powerful poisons from various herbs and other substances found in 
nature, and he uses them powerfully and obtains powerful and 
disastrous results. He has also a large number of medicines at hand 
which are inert, which depend for their usefulness on magic properties, 
which perhaps do no harm in a case of sickness, but which also do 
no good. The unfortunate sick person in Africa, therefore, when he 
falls into the hands of the African doctor, is at the mercy of the man 
who has powerful drugs, which he does not know how to use, or who 
has inert drugs, on which the patient depends in vain for recovery. 

“But what is of most interest is the methods of treatment and the 
ideas of the cause and the nature of the disease which are prevalent 
both among doctors and among the laity. Disease is an entity in- 
troduced from without in some obscure manner. It may be in- 
troduced by means of witcheraft; it may be introduced by means of 
poison put in the beer or in the food; it may be introduced by a 
charm, more or less evil, which has been thrown on a person or which 
has been put in the path of a person to walk over; or it may have 
been introduced by some other use of the black art. But the disease 
is there; it is an entity and must be gotten out. 

“The methods of getting rid of the disease are obvious. You 
can get rid of the disease by vomiting. You can have the disease 
cleared out of the system by purgation. These are the two favorite 
methods of treatment used by all the native doctors. They push the 
treatment of vomiting and purgation to extremes, usually with 
disastrous results. They cut holes in the skin and let out the bad 
blood and rub in medicines over the seat of the disease. They also 
administer medicines by the mouth, which are supposed to have 
specific action. These are usually magic medicines, charms, medicines 
coneocted from all sorts of vegetable and animal and mineral sub- 
stances. ... For instance, a tree with red juice is good for a disease 
of the blood. The fat of an elephant or a rhinoceros has a wonderful 
means of giving a man strength and power. The eye of a lion is 
very efficacious in giving a man great influence in council, in giving 
him a fierce and powerful look. Beetles, and worms that curl up 
when you touch them, make good medicine for nervous diseases. The 
ashes made from the body and feathers of a vulture make good 
medicine for insanity. Medicine made from the body of a snake or 
lizard is a good antidote for witchcraft. And so they have their 
traditions about an innumerable number of substances supposed to 
have magical properties. .. . 

“And so the witch-doctor and medicine-man goes among the 
people attending to their ailments. As I have said, they believe that 
practically all their diseases are caused through the action of witch- 
craft, and they have great faith in these witch-doctors, as they are 
supposed to have medicines to counteract witchcraft. Naturally the 
doctors foster this belief, which is their stock in trade. ies 

“This belief in witchcraft and the superstitions connected with it 
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go very deeply into the social life of the people of Africa. It does not 
apply simply to the matter of sickness and the healing of diseases. 
Their belief in spirits, mostly evil spirits, is practically their only 
religion. In sickness the people believe that the doctors have the 
power of life and death in their hands, so they are all-powerful in 
the land. Their influence is exerted against anything that will upset 
the old order of things. Their influence is all for evil and against 
the Christianization and uplifting of the people. The missionaries 
in Africa will be unanimous in the testimony that the witch-doctor, 
and the superstitions which he represents, is one of the greatest, if 
not the greatest, factor in opposing the spread of the Gospel and the 
uplift of the people. 

“All the heathenish customs of the people of Africa are intimately 
associated with the superstitions of witchcraft. These evil customs 
are demanded by their religion of witchcraft, and people are afraid 
to break away from these evil customs by fear of the wrath of the 
evil spirits. 

“This belief in witchcraft and the fear of witchcraft follow the 
‘convert’? into the Church. They follow the student into the school. 
They follow the native ‘minister’ into the pulpit. They are a con- 
stant drag on all, liable to drag them back into the mire. That is 
why we have so many heart-breaking backslidings among our native 
converts. Get the people free from their belief in witchcraft and 
their fear of witchcraft, and we shall remove the greatest obstacle 
to the spread of the Gospel in Africa. And the man who stands be- 
hind this belief in witchcraft, who fosters the belief in witchcraft, 
is the witch-doctor, and he gets his power and influence through the 
constant presence of disease and through the fact that the people 
believe that he can cure disease and cause disease. He is really the 
ruler of Africa. 

“Now the especial province of the medical missionary work is 
to attack this stronghold of superstition. If the people can be brought 
to believe that disease can be cured without recourse to witchcraft, ... 
the day of the witch-doctor is past.... And this must be done by 
actual cure of disease, by the Christian scientific doctor. And this 
is the peculiar function of the missionary physician and for medical 
missionary work... . 

“We ought to have a Christian physician in every community 
who could do visitation in the homes. This could never be done by 
the missionary physicians from Europe or America. A white physician 
can never get into their home life and into their community life as 
a man of their own race can. The physicians who should do this 
work should be of the people themselves, native physicians, Christian 
physicians, thoroughly trained in modern medical science. That is 
what Africa needs.” 

And that is what India and China needs. 


FREDERICK BRAND. 
— 


Christmas News from China. 


Letters are at hand from our missionaries in China pertaining 
to the happy Christmas festival celebrated there by our Chinese 
brethren. These letters are “chuck-full” of good news, as you will 
agree after reading the following excerpts and if you bear in mind 
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the conditions under which Christmas was celebrated in China the 
two previous years. 

One letter is from a brother who at the time of Christmas had 
been in China but two months; another is from our pioneer mis- 
sionary who has been there for sixteen years. The former writes: 
“My first Christmas away from home is past and has left blessed 
memories of our lovely Christmas hymns sung by happy Chinese 
voices, of the precious tidings of great joy recited im hoehern Chor 
by the Chinese children and proclaimed by our evangelists in ser- 
mons of which a phrase here and there was intelligible to me, and of 
the excellent sermons in English and German preached by the brethren 
Theiss and Arndt at our festival services in the German church. 
God has certainly been good to His Christians here in granting, after 
the troubles of the past years, such a peaceful and happy Christmas 
festival. I pray that I may be permitted to spend many more such 
seasons with our Chinese brethren.” 

The English and German services referred to are held in a little 
church, which belongs to the German community of Hankow, but is 
served entirely by our mission-force. All our evangelistic work among 
the Chinese has to be carried on in the Chinese language. 

The reader must picture to himself the Chinese cities of Hankow 
and Hanyang, which, together with Wuchang, have a population of 
a million and are located on opposite sides of the Han River, where 
it empties into the great Yangtze. Wuchang is on the opposite 
side of the Yangtze. The chapels referred to in the letters are mostly 
seattered throughout Hankow, where there are five; one is in 
Hanyang, and the seventh is some distance up the Han River, in a 
village called Lo Chia Teng. Two years ago the Wuhan cities, as 
the three are called, were in a turmoil, and the “Reds” gave promise 
of turning everything upside down. Just at Christmas their diabol- 
ical activities were directed against the Church, and our Chinese 
brethren went through a real persecution. All Christmas services 
were held behind closed and bolted doors. They were held neverthe- 
less; but with quaking hearts did the worshipers and the missionaries 
pick their way through agitated and hostile crowds to the chapels. 
More than one chapel was visited by mobs during those days, and two 
were completely looted. But God’s mighty and gracious arm kept all 
our members from physical harm and saved them from many dangers. 

All the more should our thanks join those of our brethren that 
“God has been good to His Christians in granting, after the troubles 
of the past years, such a peaceful and happy Christmas festival.” 

The writer of the following was initiated in China by those 
troublous times referred to, having arrived only a few months before 
that political upheaval began. He writes: “The Lord has granted 
us a very merry and blessed Christmas celebration this year. The 
children’s services and other services which I attended were splendid 
and were all well attended except the service on Christmas Day at 
which I preached, which was poorly attended because of the miserable 
weather. In spite of the weather there were about twenty children 
and eight adults present, and I took great joy in preaching especially 
to those weather-tested Christians. At all the other services the 
chapel was crowded. The children’s services took place on Christmas 
Eve. The next morning at 10 o’clock the Christmas service was held. 
At 7 p. m. a slide lecture on the life of Christ was given, and on Second 
Christmas Day, at 8 p. M., was the service at which I preached. This 
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was at our San Hsin Kai chapel, which is under my charge. We had 
an equal number of services at our chapel in Hanyang. All in all, 
there was more Christmas festivity at the glorious Christmas celebra- 
tion this year in China than in any previous year, and may God 
grant that, as the years go by, more and more Chinese will come to 
the manger at Bethlehem and worship their Savior and King!” 

Unlike the children’s service at home, our children in China are 
almost all children of heathen parents. How, then, can you have 
a Christmas service with them if they cannot sing those dear Christ- 
mas hymns and recite and answer the questions of the Christmas 
catechization? But they can. They are instructed in the day-schools 
of our mission, of which we have eleven in and about Hankow. 
A brother who recently returned to China with his family after a 
furlough, arrived just in the busy season before Christmas, and he 
wrote on Christmas Day: “For several weeks past all our chapels 
and schools have been very busy preparing for the Christmas festival. 
Conditions were favorable for peaceful festivities, and these condi- 
tions were up to expectations on the day of real activities. ... 
On the 24th, at noon, in company with Misses Gruen and Simon, 
riding in one of the wonderful Chinese horse-carts, I went to Lo 
Chia Teng and attended the children’s service there, after which 
I gave Communion to the ten members present. Because it was the 
first year that our children attended the school (school had to be 
opened anew after the disturbances), the program was not so good. 
Because of the distance proper supervision cannot be given this 
place. In spite of this, those present, I believe, especially the Chris- 
tians, returned to their homes full of joy in their hearts over the 
gladsome Christmas-message. 

“I returned to my home for supper-time, and at 6.30 I was over 
at the Hua Chin Kai chapel. Here things were in much better order. 
A splendid program was rendered by the children of the three schools 
connected with this chapel. Miss M. Oelschlaeger had charge of the 
program. I delivered the Christmas Eve address. The chapel was 
full to overflowing. The street outside was blocked by curious 
passers-by. By nine o’clock the programs at the various chapels were 
finished. According to the reports all chapels were too small to hold 
all who desired to attend. 

“On the 25th, this morning, I preached at Hua Chin Kai, where 
I also had the pleasure of baptizing five men and two women. For 
the past two weeks I had been examining them as to their knowledge 
of the Christian doctrine. They have been steady attendants at the 
chapel for two years and naturally knew the chief doctrines fairly 
well. To-night services will again be held at all our chapels and 
also to-morrow.” 

One of our woman workers writes: “On the 24th, at 11 a.M., 
we had a Chinese meal here in the school, to which all our women, 
who go to school here in order to be able to help along with the 
women’s work,— there are six of them,—and the teacher of the 
school, Miss Shen, the Misses Oelschlaeger and our other two woman 
workers (Chinese) and all our servants were invited. We ate with 
chopsticks. After the meal we all went into Miss Gruen’s study, 
where the Christmas-tree was standing, and turned on the lights. 
(Yes, they have electricity in Hankow.) When all were standing in 
their places, we all sang ‘Silent Night,’ in Chinese, of course. Then 
Miss Frieda Oelschlaeger explained the meaning of the Christmas- 
tree, and Miss Shen, the teacher, read the Christmas story. Rev. 
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Klein, who just happened to come in, explained what had just been 
read. Then we sang “Gott ist die Liebe,’ and after that Miss Gruen 
and 4 distributed the parcels which were under the tree. Every one 
received at least one package. Our dear women and servants did 
not forget us either. The servants gave us each a pretty tea-pot, 
a flower-vase, and two egg-holders. The women presented us with 
a crocheted cap, a neckpiece, also crocheted, a rose, and a hand- 
kerchief. 

“It was getting high time to start out for a chapel. [They went 
to the country chapel, as mentioned in a previous letter.] At the 
Christmas service there about twenty children, one girl and the rest 
boys, sang six Christmas songs and in between these songs told the 
people of the Christmas joy. After the services we were asked to 
‘eat tea.” That evening, at Lao Kuan Miao chapel, “the children 
had their service at six o’clock. The girls were all dressed in their 
new, mostly red, dresses, the boys all had clean clothes, and they 
were all so happy, the singing was as good as could be expected, and 
the answers were all clear and easy to understand. I enjoyed the 
service here more than any other, I believe.” 

At San Yuan Li, the Seminarkirche, it goes without saying that 
the festivities were as fine as at all the other chapels, for there is 
where eight young men are being instructed by Rev. Fischer in 
religion in a proseminary course. These young men, who are to go 
out also as evangelists, preachers and, God willing, as pastors to 
spread the glorious Gospel of Christ, joined their congregation in 
singing praises to the new-born King. There, too, the lights of the 
Christmas-tree shone and symbolized to the Chinese the blessings of 
the eternal Christ. Five adults were baptized at San Yuan Li. 

Rey. Arndt took part in the Christmas festivities, although he 
has been engaged almost entirely in translation work. He and his 
faithful partner have a special cross to bear, a hard separation. 
Mrs. Arndt had to leave China not long before Christmas and go to 
the States for an operation. But hear our pioneer tell of his Christ- 
mas. He went to Lao Kuan Miao chapel at six on Christmas Eve. 
“T was astonished at the beautiful singing and recitations,” he said, 
“for which especially the teacher, Miss Yo, must receive credit.... 
The sermon also which Mr.Chou worked out with the aid of 
Dr. Walther’s Epistelpostille [translated into Chinese by Pastor 
Arndt], according to Is. 9, 6. 7, was really very good, even though his 
sick child must have engaged his thoughts very much. Since the 
celebrations of Holy Night were held in all chapels simultaneously, 
this was the only children’s service I could attend. But I have reason 
to believe that it was as nice at all places, with the possible exception 
of Lo Chia Teng, and perhaps even better. The time was short, 
and I was so pleased with the sermon of Mr.Chou that I did not 
deliver the address I had prepared. The children answered fairly 
well, so that Miss Simon expressed much admiration of it. We two 
hurried in ‘double quick’ through the crowded streets to Hsi Tzu Kai. 
We found that the children had already left there. But adults were 
still present, among them a refugee from Kweifu with his wife and 
four children. So, after the singing of a Christmas hymn, I de- 
livered my sermon here. 

“Since 10 P.M. was the appointed hour at my home for the 
distribution of gifts to the ‘lonely ones’ (or the independents, as 
the case may be) [referring to those missionaries who are still single], 
I had to hasten home, this time ‘on the wings of the rickshaw.’ . 
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Six of us sat at the festive table, on which there was a tiny tree 
sparkling with lights. As all had had the same experiences in the 
various chapels that Miss Simon and I had had, we were all in 
a thankful and happy mood, I the more so because this whole celebra- 
tion with about 600 children was brought about for a large part by 
the help of Chinese. I participated indirectly, at any rate through 
the translations of hymns and sermons.... After a day of such 
great joy one would think we should have been able to sleep soundly 
and dream sweet dreams. We were about to do so when a neighbor 
was visited by a group of boisterous friends who had evidently had 
too much vodka. It was not quiet until 3 a.m.” So far the letter 
from China, to which the undersigned adds the following: — 

Nevertheless he was up again at 6 A.M. and went out to Lo Chia 
Teng, the country chapel, where he held a Christmas service, at which 
both he and the evangelist Wang preached. Rev. Arndt has the habit 
of catechizing the congregation after the sermon, and of the answers 
he says they were passable, though they were not as good as on the 
night before at Lao Kuan Miao. After returning and spending 
a happy hour at the home of a missionary, our brother went to Hua 
Chin Kai chapel towards evening, where he found that Mr. Feng had 
already opened chapel and was preaching. This was Christmas night, 
the hour when particularly the heathen were to have a special op- 
portunity to hear the wondrous Christmas story at all our chapels, 
although all the services on Christmas Eve and on First and Second 
Christmas Day were attended also by strangers, by as many as space 
would permit. The Hua Chin Kai service that evening lasted three 
and a half hours, during which the changing crowd — but always the 
chapel full — listened to the missionary and to four of our Chinese 
brethren telling the story of God’s glorious gift to them. They would 
have listened longer, but at 10 o’clock it began to rain, people stopped 
coming in, and the listeners returned home. Oh, what a precious 
pie u carried with them if they received God’s gift into their 

earts! 

Pastor Arndt concludes: “But I must draw this to a close. On 
Second Christmas Day, at 8.30 p. m., I was to preach in German. My 
text was Zech.2,13. In five examples I showed that, if we in Asia 
feel ourselves less fortunate and are attacked by homesickness, it is 
because we do not recognize the extraordinary advantages which we 
enjoy in this Christmas season over millions of others, according to 
Is.49,6. My theme was: ‘Be silent, O all flesh, before the Lord; 
for He is raised up out of His holy habitation.” I showed, 1) what 
a great thing it is that the Lord Himself rose up and left heaven to 
redeem us; 2) what it means to be silent before Him and to wait 
for all good from Him alone, but that just this most difficult Chris- 
tian duty is at the same time the most blessed.” 

That was Christmas in China, but only at Hankow. At four 
other stations the same joy was experienced by our own Chinese 
brethren in the faith. We are expecting to hear some news later 
from our up-river stations. At Shasi Brothers Thode and Zimmer- 
man led the faithful in the festivities. At Shihnan, Missionary 
Gebhardt is carrying on the work single-handed. Wanhsien and 
Ichang and the crippled Kweifu station are being taken care of by 
Chinese helpers and by Missionaries Gebhardt and Thode, who go 
there occasionally. 

There is a refrain to all this, expressed also in one of the letters. 
It is: “Come over and help us.” 


